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I. 

THE LORD'S PRAYER: FixstPart. 
THE ADDRESS. 

LuKS xi. 2. 

He said unto them, When ye pray, say, Our Father which 
art in heaven. 

HTHE chapter from which these words are taken, begins 
-*■ as follows. " It came to pass that, as Jesus was pray- 
ing, when he ceased, one of his disciples said to him, — Lord, 
teach us to pray. And he said to them, When ye pray say, 
— Our Father, which art in heaven." The same, or nearly 
the same prayer, — for two or three words in it are different, 
— ^is given by St. Matthew in the Sermon on the Mount. 
Nor is this at all surprising : for, seeing that our Saviour was 
not fixed to any one particular spot, but went about teaching 
over the whole country, we can easily understand that he 
should have thought fit at times to repeat the same parable, 
or the same prayer, first to one set of hearers, and then to 
another. St. Luke's account however is enough for us ; and 
we need not look any further. One command from our 
Lord is as binding as ten thousand. In St. Luke we have 
the command in plain words : " When ye pray, say." And 
truly it would be well, if every command in the New Testa- 
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ment were kept as closely to the letter, as this of saying the 
Lord's Prayer. It is the first prayer a child learns, and 
except perhaps a collect or two, very often the only one. 
Many persons go through life without being able to repeat 
any prayer by themselves besides. It is a prayer too m 
constant use. I doubt not there are many amongst you, 
who say it regularly every night and morning. Now just 
think what that comes to even in a single twelvemonth. If 
you say the Lord's Prayer twice every day, you repeat it 
about seven hundred times in a year, without counting the 
many times you are called on to repeat it and to hear it in 
church on Sundays. 

Why do I mention these things ? why do I remind you of 
the seven hundred times a-year that you are in the habit 
ci repeating the Lord's Prayer? In order to make you feel 
the importance of thoroughly understanding it. It may be 
excusable in very little children to repeat the mere words, 
provided they do so with a proper sense of fear and love, 
such as you may easily teach them to cherish for their 
heavenly Father, by telling them that he sits like a king 
above the glorious sun, and yet is good enough to send his 
angels down to watch over littie children. And I would 
have you all tell them this. I would have you talk to your 
children from the very first about God, and talk of him 
in such a way as may lead them to fear and to love him. 
Make them understand, that, when they kneel down to say 
their prayers, they are going to speak to God Almighty, and 
to ask him to do all manner of good to you, their parents, 
to their brothers and sisters, and to themselves. If you do 
make them feel and understand this, if you teach them to 
lift up their little hands and hearts together, God will be 
pleased with their innocent prayer, and will not require fi*om 
them thoughts and understanding above their years. But 
though this simple service is doubtless acceptable to him. 
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when it comes from young children, because it is the best 
they can offer, yet all who can must oflfer more. Those who 
are old enough to pray with the understanding, are bound 
to pray with the understanding. We must not always be 
children in addressing God, and go on year after year 
repeating words without meaning. We must learn to see 
and feel the sense of our prayers, and to weigh the words 
well before we utter them, that we may know what we are 
asking God to give us. This, you may be sure, was bur 
Lord's purpose in teaching us his prayer. The words have 
no charm in them : they have no power of themselves to 
draw down blessings from above, or to please the God of 
wisdom and truth; On the contrary we shall rather provoke 
God, by using them carelessly and unthinkingly. You know, 
I do not say this to dissuade you from prapng. Perhaps 
there is no duty which I have recommended to you oftener. 
It is your duty to pray. It is your privilege as Christians to 
speak to the King of heaven. It was for fear you should be 
at a loss for words to do so, or should not know how to 
pray, or what to pray for, that our Lord taught you all this 
in his prayer ; which is so short, that the busiest may use it, 
so plain that the most unlearned may understand it, yet so 
full of meaning, that the wisest with all their thoughts, will 
never be tired of it, or have done with it. Be duly grateful 
then to Christ, your Master, for having given you such a 
prayer. Use it constantly : but use it like men who are 
frdfilling a reasonable service: use it like Christians, who 
know that they must worship God in truth, and must 
pray to him both with the spirit and with the under- 
standing. 

For the sake of helping you in doing so, better perhaps 
than you have hitherto been wont, I shall endeavour in this 
and some following sermons to shew you as much as I can 
of the meaning of this excellent prayer. The Lord's 
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Prayer, as it stands in St Luke, may be divided into three 
parts. First there is a short address, or invocation, in 
which we declare to whom we are speaking : " Our Father, 
which art in heaven." Next come petitions for the glorifying 
of God's holy name, for the increase of his kingdom, and 
the establishment of his authority over the hearts and wills 
of men. These are followed by petitions for the rehef of 
our own necessities, and the supply of our wants, both in 
body and soul. In St. Matthew's report of it, the whole is 
wound up with a humble acknowledgment that we are 
God's subjects, that he alone is able to help us, and that 
every good gift cometh from him. Such in a few words i& 
the outline of the Lord's Prayer ; and such are the parts it 
consists of. For the present we will confine ourselves to 
the first. 

That first part I have called the address, or the invoca- 
tion, because in it we invoke or call upon God by name^ 
and tell him, as it were, that we are going to speak to him, 
and beg him to listen to what we are about to say. Now 
what is the name, which we are here taught to use in telling 
our wants to God ? I would have you mark this well. In 
the Old Testament, you know, God is spoken of under 
divers names, as God Almighty, the Lord, the Lord God, 
the Lord of Hosts, the Lord Jehovah, the God of Abraham, 
the Holy One of Israel. These are the titles most com- 
monly given to God in the Old Testament. They are 
names that speak of him as he is in himself, glorious and 
infinite in holiness and in power. But turn to the Lord's 
Prayer, and see what God is called in it. Is it by any of 
these names of greatness and might, which I have just 
recounted to you? No: they are too awful: they might 
frighten us away from his mercy-seat. Therefore God, who 
waits to be gracious, and desires to draw us to him, has 
taught us by his dear Son to call him by a name of love, 
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a name expressing his love and his care for us. We are 
permitted to address him as our Father. 

This name, by which we are commanded to call upon 
God, is one of the most remarkable things in the whole 
prayer. There are the seeds of it indeed in the Old Testa- 
ment, just as there are seeds of the other truths of the 
Gospel. For instance, we read in the last chapter of the ist 
Book of Chronicles, that David, when he blessed the Lord 
in the joy of his heart at the sight of the rich offerings 
brought for the building of the temple, said, " Blessed be 
thou, Lord God of Israel, our Father, for ever and ever ! " 
So in two or three passages of the prophets the Jews are 
described as claiming God's protection on the ground of his 
being their Father. Yet even in these passages, in, which 
God bears that name, it is rather as the father of the Jewish 
people. To fix upon that tender name, to choose it out 
from all God's other greater titles, and to appoint it as the 
special name by which Almighty God is to be addressed by 
all his sinful creatures, whenever they pray to him, — this 
.was Christ's doing : this privilege we owe to him. 

To us indeed, who have been accustomed to it from 
infancy, it may seem almost a matter of course to call God 
Father. But to do it, and that too with a certainty that he 
approves of it, is so far from being a matter of course, that, 
if 'God had not expressly authorized and commanded us, 
we should never have dared address him by that name : we 
should have felt it too great a presumption to claim relation 
with the Lord .of the universe. For just consider: what 
should we think of a worm, if it could speak, calling God its 
Father ? Should not we think it a piece of mad presump- 
tion ? Yet in one sense he is as much the worm's father, 
as he is ours : for he made the worm, as well as man. Now 
the same sort of feeling, which would lead us to charge the 
worm with presumption for calling God its Father, would, J 
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think, have withheld us from calling him our Father, if we 
had not been authorized and commanded to do so. No 
such commandment, so far as appears from the Bible, was 
ever given to the children of Israel; at least never with 
sufficient distinction to be acted on. In the song of Moses 
indeed (Deut. xxxii. 6), the question is asked : " Is not the 
Lord thy Father that hath bought thee ?" But this again is 
said with reference to the whole Jewish people, and to 
God's especial protection of them. In fact God was the 
King of Israel ; but he never proclaimed himself the Father 
of each individual IsraeHte. That better and more loving 
jiame was kept for us, who are specially made his children 
by adoption. It was an additional privilege purchased for 
us by the merits of the blood of Christ Would you know 
the value of that privilege ? Hear what St. Paul says of it. 
"Ye have not received the spirit of bondage" (the Jewish 
spirit) "again to fear: but ye have received the spirit of 
adoption, whereby we cry, Abba, Father. And if we are 
the children of God, then are we heirs of God, and joint- 
heirs with Christ." (Rom. viii. 15-17.) And again (Gal. 
iv. 6) : " Because ye are sons, God hath sent forth the 
Spirit of his Son into your hearts, crying, Abba, Father. 
Wherefore, thou art no more a servant, but a son : and, if a 
son, then an heir of God through Christ." Thus you see, 
St. Paul speaks of the privilege of calling God Father, as a 
new thing, recently granted to the sons of man, on their 
receiving the spirit of adoption, and being made the sons of 
God. You see too with what great things this new privilege 
is said to be connected; provided always that, in calling 
God Father, we do so from our hearts : for vain words and 
empty lip-service are the known objects of God's displeasure. 
If however we can call God our Father in the sincerity of 
our hearts, St. Paul teaches us to look upon this as a sign 
that God has taken us into favour, and considers us as his 
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children, and has appointed us an inheritance among Christ's 
brethren. 

But without dwelling further on this highest view of the 
matter, any one may see what a step Christ gave us toward 
heaven, by commanding us to address our Maker, not as 
our God and King, but as our Father. Any one may see 
and feel what a pledge the name contains that God will 
listen to our prayers. Nothing is commoner than for a 
child, when it has been ill-used, to say, " I will run and tell 
father.*' Take a lesson, my friends, from your children; 
and in all your sorrows, in all your troubles, in all your 
wants, in all your temptations, in all yoiu: repentance, run 
for help to your Father, who is your God. 

That you may do so the more readily, remember where 
that Father dwells. It is a Father which is in heaven, that 
you are to pray to. Therefore he must be most gracious ; 
or he would never have allowed you to Call him by such a 
name. He must be most powerful : for he is high above all 
things. He must be most wise ; for he made the world. He 
is everlasting, and will endure without a change, when the 
heavens and the earth have passed away. Having then a 
Father, who is so powerful and so wise, and who is also 
unchangeable and everlasting, what an anchor of hope must 
this thought be to us 1 His wisdom assures us, that he will 
find a way so as to arrange the affairs of this world, that all 
our trials shall work together for our good, if we will only 
trust in him and love him. His power assures us, that, 
whatever he pleases to do for us he can do : if he is for us, 
no enemy can overcome us : if he defends us, no evil can 
harm us : if he has prepared an inheritamce for us, nothing 
but our own fault can hinder our attaining to it. For still 
more to secure the promise of this inheritance, he is also 
everlasting and unchangeable. What he has purposed 
once, he will purpose to all eternity ; and all that he has 
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promised to his faithful children, he will be careful as well 
as able to perform. He may indeed make them wait for it, 
till he has tried their faith and patience by the delay. But 
the word of the Lord standeth fast for ever ; and all who 
have the patience to wait their Father's good time, shall in 
the end see his promises fulfilled. 

Such are some of the comfortable thoughts most likely to 
spring up in the mind of every one who feels that he has a 
heavenly Father to call upon and trust in for help. But 
every privilege has its corresponding duty. Every gift is a 
talent and a trust, for which we are to make God a return. 
Let us consider therefore, what duties the privilege, which 
Christ has bought for us, of calling God our Father, brings 
with it. 

The first and chief duty is the behaving to him as chil- 
dren should behave to their father. " Why call ye me, 
Lord, Lord," said our Saviour during his stay on earth, 
"and do not the things which I say ?" (Luke vi 46.) . Why 
call ye me your heavenly Father, will God say to us from 
heaven, and feel not toward me as sons ought to feel ? It 
is true, God is the Father of all, evil as well as good. But 
a father may have disobedient, rebellious children : and all 
who disobey and rebel against God, — nay, all who forget 
and neglect him, — God will be no Father to them. He will 
disown them : they will find that they have forfeited their 
inheritance : they will be banished from his presence : they 
will never taste the joys which he has prepared for his duti- 
ful children. Therefore, I repeat it, we must feel toward 
God as children, we must behave to him as children, that 
we Aiay not lose the blessing and the inheritance which 
Christ has purchased for us at so great a price. If we were 
forbidden any of us henceforth to pray to God as our Father 
again, should not we grieve at the loss, and feel that we had 
been deprived of a great privilege ? Yet all who do not 
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pray to God at all, and all who pray to him without thinking, 
and all who lead such lives that their prayers are little better 
than a mockery, — all these do in fact deprive themselves of 
the right and happiness of calling God their Father. If we 
are aware how great a privilege it is, let us prove our sense of 
it by using it diligently. You need not be afraid of using 
it too often. Pray as often as ever you will, you cannot 
weary God with your petitions. To the prayer of the duti- 
ful and godly heart his ears are always open. 

But as the permission to call God our Father should 
make us love him, and encourage us to pray to him, so the 
knowledge that our Father is in heaven, and can do what- 
soever he pleases, should fill us with faith and a courageous 
trust in him. Moreover it should raise our thoughts to 
heaven, and lead us to think of it, and to love it as our 
home. For what is home to a child, but where its father 
lives ? If our Father then be dwelling in heaven, heaven 
must be our home. True, it is a home we have never yet 
seen. For we are like a king's children put out to nurse, 
and sent to school, at a distance from the palace, to be 
brought up hardily, and disciplined by divers kinds of trials, 
until we have learnt steadiness and self-knowledge enough 
to be admitted into our Father's glorious mansions. But, 
though we have never seen heaven, yet we know enough of 
it from Scripture to enable us to think of it, till our hearts 
kindle at the thought into an active desire of going thither. 
We know quite enough of it to teach us what we must do 
in order that we may be fitted for becoming dwellers there. 
We are told that it is the abode of happiness, the abode of 
love, the abode of peace, the abode of holiness : we know 
that no unclean thing can enter there, that no sinner can 
gain admission, that no soul spotted with that hideous 
leprosy will be allowed to carry its loathsomeness into the 
presence of God. Above all we know that heaven is our 
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home, the place we ought to be joume)dng to, the city of 
our destination, where our happiness is to consist in seeing 
our Father, and gazing on him till we become like him. 

Here then is abundance of materials, dut of which to 
regulate our lives, and to dress our thoughts for prayer. For 
such as heaven is, such should we be at all times, but more 
especially at the times when we are praying to our Father 
which is in heaven. The more spiritual, the more peaceful^ 
the humbler our frame of mind, the fitter will it be for 
speaking to the Lord of the Universe, the Father of Spirits^ 
the Prince of Peace* On the other hand, to address so 
mighty and holy a Being with hearts full of earth and the 
things of earth, — to speak as if we considered heaven our 
home, when we are laying up our treasure on earth, — ^to 
profess that we are only joume)dng through this life to 
another, and yet neither make provision nor wish for that 
other enduring life, and to spend our time as if this world 
were our all, — what is this but a ^lockery of our Father 
which is in heaven? and what eflfect can such a way of 
praying and of living have, except to draw down condem- 
nation on our heads ? 

Thus have I endeavoured to set before you the great 
mercy and loving-kindness of the God of heaven, in humbling 
himself to behold the things that are done in the earth, and 
in allowing such creatures as we are to address him by the 
dear and honoured name of Father. I have shewn you that 
this is a christian privilege. I have shewn you the value 
you ought to set on it, and the use you ought to make of it. 
Lastly, I have spoken to you of the feelings with which it 
becomes us, outcasts from Paradise, to lift up our hearts to 
our God and Father, during our banishment and schooling 
here below. But there is still one little word in the begin- 
ning of the Lord's Prayer, which as yet I have made no 
remark on. That word is our. We are commanded to say. 
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our Father, and not my Father, to teach us not to pray for 
ourselves alone, but for the whole family of God and Christ 
on earth* When we say, Our Father, we ought to bear in 
mind that God has other children beside us, children who 
have equal claims on his mercy and love, children whom he 
loves as well as us, and that, if they are more pious and 
more obedient, he loves them better. We should remember 
too that, if we are all the sons of one common Father, we 
must all be brothers and sisters. Here is a fruitful subject 
for self-examination. Do we love as brothers ? Do we live 
together as brothers ought to live, in peace and concord ? 
Do we help each other to the utmost of our power ? Do 
we rejoice in our brothers* prosperity, though the like may 
not befall ourselves? Do we feel that concern for their 
welfare, not in body only but in soul, which ought to live in 
the hearty of all such as declare themselves before God to 
be members of one great family, by praying not for our- 
selves alone, but in the same breath for our brethren also ^ 
This is the way in which the words of Scripture may be 
spiritualized and turned to profit, — namely, by pondering 
their meaning. The more we look, the more we shall find. 
Every step we take in the word of God brings out fresh and 
fresh truths to us, and reveals some new, unthought-of 
lesson of wisdom and holiness. By this one little word, our^^ 
we are reminded that the bond of brotherhood which links 
us together as children of the same Father ought at all 
times to be so present to us, that we are to mention it even 
in our prayers. We are not even to speak to God, except 
as members of a great family : we are not even to pray for 
general and common blessings to ourselves, without asking 
God to grant the same blessings to our neighbours also. 

Such, my brethren, are the thoughts which the opening of 
the Lord's Prayer is fitted to awaken in the true Christian. 
Such are the feelings with which we are to come to God, when 
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we pray to him. We are to come to him humbly and 
gratefully for his merciful grace in admitting us so lovingly 
into his mighty presence. We are to come to him in faith 
and trust ; for he is faithful, and will perform. We are to come 
to him with hearts full of love toward our neighbours : for 
he is their Father as well as ours : and no good father will 
listen to a son, who does not wish well to his brothers, and 
think well of them, and speak well of them, and do all the 
good he can to them. In a word, the address at the head 
of the Lord's Prayer is an exhortation to us to fulfil both 
the two great commandments, " I am your Father," saith 
God : " therefore love me. Your neighbours are my 
children : therefore love your brethren." 



II. 

THE LORD'S PRAYER: Second Part. 
GOD*S NAME: JUSTICE AND MERCY. 

Luke xi. 2. 
Hallowed be thy name. 

TT AVING set before you the thoughts and feelings which 
^^ our Saviour seems to have purposed to excite and 
call up in our souls, when he taught us to begin our prayer 
with saying, " Our Father, which art in heaven," I shall now 
go on to explain the second part of the Lord's Prayer, in 
which we tell our heavenly Father what are the first and 
dearest wishes of our hearts. That second part is made up 
of three petitions ; petitions for what ? for our own welfare ? 
for our own health or wealth ? for our own greatness ? for 
our own honour ? for the forgiveness of our own sins ? for 
any one of the countless things that men's hearts are usually 
set on ? Nothing of the sort. The petitions which Jesus 
has taught us to offer up in the second part of his Prayer, 
are not for our own honour, but for God's ; that his name 
may be hallowed and glorified, — that his kingdom may be 
spread over the earth, — that his will may rule over the 
hearts and affections of all mankind. The prayer does not 
say. Grant, O Father, that our names may be held in 
honour; — ^but, "Hallowed be thy name!" It does not 
say, May riches, and power, and health, and every othei 
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good thing come to us ; but, " Thy kingdom come ! " Nor 
does it teach us to pray that our own wills may be granted 
to us ; but, " Thy will be done ! " 

Now is not this a marvellous thing, brethren ? that, when 
we are pra)dng, — ^that is, when we are speaking to God 
about all our chiefest wants, about everything that we have 
most at heart, — we are to pray for God's glory, and God*s 
kingdom, and the doing of God's will, before we presume to 
ask anything for ourselves. Hence we may learn how 
entirely it is our duty on all and every occasion to give God, 
and the things of God, the first place in^ our hearts. For 
out of the abundance of the heart, you know, the mouth 
speaketh. Accordingly the same Lord, who here commands 
us, when we pray, to pray in the first instance for such 
things as pertain to the glory of God, before we say a word 
about our own private needs, has taught us in another 
place that the first thing we are to seek for is the kingdom, 
of God and his righteousness, promising us that, if we do so, 
all such things as are necessary for our bodily life shall be 
added to us. My brethren, do you hear this gracious 
promise ? — it is our Lord Jesus Christ who makes it, — that, 
if we will behave ourselves to God like dutiful sons, if we 
will prefer his honour to our own honour, his will to our 
own will, he on his part will behave to us like a bountiful 
and loving Father, and will give us the things we have need 
of in such measure as he shall think best for us. Let not 
this rich promise be thrown away upon us. Let us take 
hold of it, and obtain a share in it. Let us seek the king- 
dom of God and his righteousness above and before all 
things. Let us make these our first and chiefest objects, 
not in word only, but in deed. Then may we proceed with 
all humility to offer up petitions for ourselves, and pray God 
of his mercy to give us all things needful both for our souls 
and our bodies. 
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Do not say, brethren, that this is a hard lesson. For are 
you not God's children? Do you not call God your 
Father ? Believe that he is so ; and all the rest will be 
•easy to you. Is not a good son anxious for his father's 
interests ? Is not a good son jealous for his father's credit ? 
Is not a good son pained, if his father's property is injured ? 
Is not a good son moved to anger, if he hears his father ill 
spoken of ? Only bear steadily in mind that you are the 
adopted sons of God ; and after a time you will find little 
or no difficulty in entering into the spirit of the Lord's 
Prayer. You will soon grow to think it quite natural to 
pray for your Father's honour, for your Father's kingdom, 
and for the ready performance of your Father's will, before 
you give a thought to your own wants, or frame a petition 
for yourselves. 

Of the three petitions which our Lord commands us to 
offer up for our Father's glory, the first is that his name may 
be hallowed, or, in other words, may be made and kept 
holy. Now what is meant here by God's name ? God's 
name, in the language of Scripture, is all that we know 
about him, all that he has been pleased to tell us and declare 
to us about himself. For thus we read in the Book of Exodus 
(xxxiv. 6), that **the Lord descended in the cloud on Mount 
Sinai, and stood with Moses there, and proclaimed the 
name of the Lord. And the Lord passed by before him, 
and proclaimed. The Lord, the Lord God, merciful and 
gracious, longsuflfering, and abundant in goodness and truth, 
keeping mercy for thousands, forgiving iniquity and trans- 
gression and sin, and that will by no means clear the guilty." 
Such is God's name, that is, his nature and character, so far 
as he has been pleased to make it known to us : and it is 
for the hallowing of his name, or nature; or character, that 
Jesus teaches us to pray. 

Not that God's name can be more truly holy in itself at 
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one time than at another. The name of the Holy One of 
Israel is always equally holy in itself; just as the sun in 
itself is always equally hot and glorious. To us, however^ 
the sun is sometimes hotter and sometimes colder, sometimes, 
brighter, and sometimes less bright : sometimes too we lose 
sight of it altogether, and are left in night and darkness. 
So it is with God's name. Though in itself it is always holy, 
all-holy, yet by us sinners it is more reverenced and more 
hallowed at one time than at another. There is a summer of 
the soul, when we bask in the sunshine of God's counte- 
nance ; and there is also a winter of the soul, when our souls 
are cold and wither for the want of his cheering, enlivening 
presence. There is a night too of the soul, when we lose all 
sense and feeling of his holiness, and are as it were left in 
the darkness of sin. Therefore, in praying that God's name 
may be hallowed, we pray that there may be no more spiritual 
winter, no more spiritual darkness, but that the souls of all 
men may at all times feel the same bright and gladdening 
sense of God's true nature and character : we pray that all 
men may at all times think of God truly as he is. 

Now there is much need, believe me, of praying for this. 
There is much need of pjaying that we may all of us always 
cherish true and holy and reverent thoughts about God. 
For very few persons, I fear, are in the habit of thinking of 
God truly as he is. Very few persons are in the habit of 
thinking of God exactly as he has revealed himself to us in 
the Bible. Many go so far wrong, that, when they are 
tempted to do evil, they will even say in their hearts, " Tush! 
God does not care for this or that. He will not be so 
severe as to punish or mark such things as sabbath-breaking, 
or getting drunk now and then. Surely he will overlook 
them : surely he must forgive them." Now they who speak 
or think in this manner, are so far from hallowing or honour- 
ing God's name, that in fact they do him the greatest dis- 
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honour. They lower his holiness, and bring it down from 
the height and purity of heaven to the low, crooked, corrupt 
standard of erring and sinful man. If God were such a God 
as these wicked men fancy, he would no longer be God. 
He would want all that hatred of wickedness, and all that 
perfect justice, which now shine forth in him so brightly ; 
and he would have the easiness, the carelessness, the good- 
nature, as we choose to call it, but, more correctly speaking, 
the weakness of a man. One may easily see what an insult 
it is to God, to think of him in this low degrading manner. 
Accordingly in the soth Psalm this is the last complaint 
brought forward by God against the wicked, that they 
thought him such a one as themselves. ^' These things 
hast thou done," he there says to the wicked man, after 
numbering up his sins, '^ these things hast thou done, and I 
held my tongue; — I did not straightway shew forth my 
wrath, and send out my vengeance to consume thee ; — ^and 
thou thoughtest wickedly that I am even such a one as 
thyself, — ^unmindful of my word, and heedless of what goes 
on in the world. — But I will reprove thee, and set before 
thee the things that thou hast done. — I will prove to thee 
that I have not forgotten thy sins, but will set them before 
thee in all their hatefulness ; and not one of the number 
shall be left out. — O consider this, ye that forget God, ye that 
either banish him altogether from your thoughts, or dishonour 
him by robbing him of his justice and holiness, consider this, 
bethink yourselves of my name, bethink yourselves that I 
will by no means clear the guilty — lest I pluck you away — 
in the very midst of your sins, — and there be none to de- 
liver you." Such is the meaning of God's language to those 
wicked persons who would make him out to be like them- 
selves, careless and regardless about good and evil. Would, 
my brethren, that I could make you see this in its true light ! 
Would that I could make you all understand and feel, that 

c 
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there are no sins, no wilful sin, no sin repeated and per- 
severed in, which can be little before God ! There is nothing 
too little for God to see, nothing so trifling that God should 
overlook it. His eye is over all his works. Look at the 
smallest leaf, at the tiniest flower, at the pettiest insect 
Does God even overlook them? On the contrary, their 
colours are often as bright, and all their parts are as delicate, 
as finely formed and nicely put together, as if God had em- 
ployed all his care and wisdom and power in making them. 
The very hairs of our heads, we know, God does not over- 
look : even them, we know, he has numbered. My brethren, 
if God numbers the hairs of our heads, be ye sure that he 
also numbers the sins of our souls. Not one of them will 
be forgotten. Nor deceive yourselves with the thought 
that small sins cannot be dangerous even though God does 
take note of them. How is it with poisons ? Does it take 
a great quantity to kill a man ? A few grains or drops of 
the deadlier poisons, a cupful of the least dangerous, is 
enough to lay us in the grave. And so it is with sin. Some 
sins may be deadlier and still more hopeless than others ; 
but any one sin persisted in and unrepented of is enough to 
kill the soul. 

On the other hand, as the hardened sinner dishonours 
God's name, by robbing him of his justice and hatred against 
sin, so does the despairing sinner dishonour God in another 
way, by forgetting his mercy and loving-kindness. For if it 
be part of God's name, that he " will by no means clear the 
guilty,*' it is equally a part of his name, — ^yes, and a dearer 
part, a part which he values more highly, a part which he 
declares to us more firequently, — that he " is merdfiil and 
gracious, longsuffering, and abundant in goodness and truth, 
keeping mercy for thousands, forgiving iniquity and trans- 
gression and sin ;" — on the repentance — ^for so the Gospel 
adds, — on the repentance and amendment of the sinner. If 
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any one theif paints God to himself as harsh and cruel and 
unforgiving, — if any one is afraid of coming to ,God through 
Christ in full faith and humble trust of being received into 
favour, — such a man dishonours God*s name of mercy, just 
as the bold and hardened sinner dishonours God's name of 
justice. Both Justice and Mercy are part of God's name : 
they both belong to him, and are both inseparable from him. 
They are, as it were, his right and left hands ; Justice being 
the left hand, wherewith he strikes the impenitent down to 
hell, — Mercy the right hand, wherewith he seals the pardon 
of every humble and contrite soul, and takes it, and lifts it 
up to heaven. 

Therefore, when we pray that God's name may be hal- 
lowed among the sons of men, we pray, in other words, that 
they may have such a true and lively sense both of his 
justice and of his mercy, as may lead them at once to fear 
and to love him. We pray too that the fear and the love of 
Gk)d may be ever present to men's minds, so as to frighten 
them from sin, and win them over to God and goodness. 
For this is the right use to make of the great things which 
the Bible tells us of God's mercy and longsuffering, and of 
his anxiety to save sinners. These things should not en- 
courage us to go on sinning, but rather should melt us with 
shame for our past ofifences, and make us deem it ungenerous 
and base to take advantage of God's goodness, and persist 
in disobeying and grieving so loving and merciful a Father. 
This, I say, is the right use to make of our knowledge that 
God's name is Mercy : and he who turns his knowledge to 
this account, — he who is melted and won over by God's 
inestimable goodness in sending his Son Jesus Christ to 
bring us back to him, that he would not offend him for a 
thousand worlds, — that man may be said to truly hallow 
God's name, whether he is uttering it with his lips or 
no. He has a right sense of God's true nature, and, to 

c 2 
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speak with St. Peter, has sanctified the Lord God in his 
heart. 

But since we are made up of soul and body, not only does 
it behove us to sanctify and hallow our Father and Saviour 
in our hearts and souls ; we must also hallow him with our 
bodies, and with outward actions, by paying him that tribute 
of reverence on all occasions, which is due from a creature 
to its great Maker, from a son to a royal Father, from a 
pardoned sinner to a forgiving God. Here we may take a 
lesson from the account in St Luke of the woman who was 
a sinner. She was not content with feeling love and rever- 
ence for Jesus Christ in her heart ; she shewed and proved 
her love, by standing at his feet behind him, weeping, and 
kissing his feet, and washing them with her tears, and wiping 
them with her long hair, and anointing them with precious 
ointment. She did all this, because she had been forgiven 
much. And have not we too been forgiven much? Let us 
then in like manner shew our reverence to God, by paying 
him every outward service with our l>odies : for they too, as 
well as our souls, are his. 

For instance, let us hallow him with our tongues and 
voices, by telling forth all his praise, especially by joining in 
the public service of the Church, in repeating and singing 
the Psalms, and uttering the responses aloud. Let us haUow 
him with our bodies, by kneeling when we pray, or at least, 
if we cannot kneel, by standing, instead of sitting or lolling 
irreverently, as too many are apt to do while the prayers are 
offered up by the minister. Let us hallow him in all our 
conversation, by carefully refraining from all bad words, from 
all sinful and impure and unholy talk, and from everything 
which borders on cursing and swearing, — that boldest, that 
most unhallowed, that most foolish of sins. 

Lastly, let us hallow God's name by reverencing every 
thing belonging to him, his word, his day, his sacraments, 
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his ministers, his people. " If a man hate his brother," says 
St. John, "how can he love God ?" So, if a man despise 
and mock at a Christian, how can he be said to hallow 
Christ? "Love me," says God, "and love my people; 
reverence me, and reverence my people." Yet how many 
men are there who would be surprised and greatly offended 
if they were told that they do not hallow God, and who 
nevertheless are in the habit of jeering and sneering at all 
such persons as shew what they deem an over-scrupulous 
anxiety to hallow God's name in everything they say and 
do ! Many are they who will speak scornfully of such per- 
sons, especially if they happen to make a slip. How un- 
reasonable is this, as well as unchristian ! No one, so long 
as he continues here on earth, can become perfect in all the 
graces of the christian life. The hill of godliness is steep 
and slippery ; and hardly any foot is so steady, that it will 
not falter and give way now and then, especially in the 
lower part of the ascent If two brothers were travelling 
together, a long and toilsome journey, to their father's home, 
and one of them were to stumble or fall by the way, would 
it be brotherly in the other to laugh at him, to spit upon him, 
to cry shame upon him, and thus to dishearten him for the 
rest of the road ? Would their father look with favour on a 
brother who had behaved in such a manner ? Would it not 
be the part of a brother to help up him who had fallen, to 
cheer him, and to give him an arm to lean on until he had 
recovered his strength ? So do ye, when any brother offends. 
Comfort him ; help him out of his strait ; pray to God to 
help him, and to blot out his sin, so that his name may again 
be hallowed in the life of his faithful servant. 

Such, my brethren, is the meaning of this great petition, 
when taken in its fiill extent and import. We pray, that an 
abundant crop of holiness may spring up in every quarter of 
the earth. But while we pray this for others, surely we 
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ought also to pray that it should spring and grow up and ripen 
and bear fruit in our own bosoms. Sanctify the Lord God 
therefore in your hearts ; sanctify him in your lives ; remem- 
bering that it must be a mere mockery, every time you say 
the Lord's Prayer, to beg God to make you holy, if you are 
dishallowing and dishonouring him all the while by continu* 
ing wiliiilly in sin. 



III. 

THE LORD'S PRAYER: Third Part. 
GOD*S THREEFOLD KINGDOM. 

Luke xi. 2. 
Thy kingdom come. 

A FTER the petition that God's name may be hallowed, 
'^^ we are taught to pray for the coming of his kingdom. 
Now what is this kingdom, the coming of which our Lord thus 
commands us to ask and wish fo^ ? The kingdom of God, 
so far as we have any concern with it in this prayer, — ^so far 
as it is still to come, and therefore must be something dif- 
ferent from that rule and dominion which he is always exer- 
cising over every part of his creation, — the kingdom of God, 
for the coming of which we are to pray, is a threefold king- 
dom. There is his kingdom and authority over the souls of 
all true believers ; which we will call his spiritual kingdom. 
There is his kingdom upon earth, or his Church ; which we 
will call his visible kingdom ; because it is visible to all men, 
and all may see it. Lastly, there is his heavenly kingdom, 
which is to come after the resurrection, and to last for ever. 
Now with each of these three kingdoms we have all a great 
deal to do. 

We have to do with Christ's spiritual kingdom : because, 
if he does not first reign in us, he will never reign over us, 
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at least with our own consent. If he does not begin with 
ruling our hearts, he wiU never rule our actions, except it be 
by putting a bit in our mouths, and forcing us to go this way 
or that, and to do his purpose against our wills. Now, con- 
cerning this kingdom of God in the soul of man, which I 
have called his spiritual kingdom, there is a very remarkable 
text in the 17th chapter of St. Luke; where our Lord, on 
being asked by some of the Pharisees, when the kingdom of 
God would come, said to them, **The kingdom of God 
Cometh not with observation. Neither shall they say, Lo 
here ! or, Lo there 1 for behold, the kingdom of God is 
within you." As though he had said to them, *'You are 
merely wasting your time in looking about for the kingdom 
of God, as if it was to be some great and wonderful sights 
which you were to see with the eyes of the body. Look 
within : look whether God is reigning there : look whether 
he is the master and owner of your hearts. If he is, then 
you may rest satisfied : for then his kingdom is within you." 
This kingdom of God, which is, or ought to be, founded and 
established in the heart of every one of us, is what I mean, 
when I speak of his spiritual kingdom ; and surely we have 
all to do with that. 

But we have also to do with God's visible kingdom, that 
is to say, with the Church of Christ. Of this blessed insti- 
tution it would require the tongue of a prophet or an apostle 
to speak worthily. It is the best and most glorious thing 
on earth. Our Lord, as St Paul tells us, purchased it with 
his own blood : he hallowed it with his Spirit : he taught it 
by his apostles : ever since his death he has continued to watch 
over it, and to keep it from the powers of darkness, down to 
the present day : and he still enlightens and guides it by his 
word and by his ministers, and enriches it with his sacra- 
ments and with his grace. Such is God's visible kingdom, 
which our Lord left behind him to serve him, and to bear 
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witness of him upon earth. This is the city set upon a hill^ 
which cannot be hid. It is the city of Zion, a fair place^ 
and the joy of the whole earth, in whose courts God is 
known for a sure refuge. But, if this be God's visible king- 
dom, who are the people of it ? We are. We, and every 
other person who has entered into a covenant with God and 
Christ by baptism, who acknowledges the truth of his holy 
word, and professes to receive Christ as his Lord and 
Saviour, — ^we are all the people of that sacred kingdom^ 
Therefore our dissenting brethren belong to it as well as wc 
They, like ourselves, are baptized into the faith of Jesus : 
they, like ourselves, profess to take the Bible for their 
guide : they, like ourselves, own Jesus for their Lord and 
Saviour. Therefore it would be unjust and uncharitable to 
deny that they are God's people as well as we. Whether 
they act like his people, in separating from their brethren on 
such small grounds as most of them bring against us, is 
another question, which I will not speak of now. Suffice it, 
that whatever the more violent of them may say against us^ 
we return not railing for railing. Though they have gone 
away from us, and left us, and so made a division in the 
land, let us still acknowledge them to be our brethren, and 
gladly allow them to be a part of God's people. Such is 
God's visible kingdom. We of the Church of England form 
one portion of it ; the Dissenters form another portion of it; 
the Roman Catholics form a third; though a very corrupt 
portion. In a word, wherever Christ is worshipped, wherever 
his sacraments are administered, wherever salvation is 
preached through faith in him, there is a branch of the 
Church of Christ, there is a portion of God's visible king- 
dom, which, as David sings in the 48th Psalm, is appointed 
to be the joy of the whole earth. 

Moreover, we have also to do with God's heavenly king, 
dom, that kingdom which is promised to Christ's faithfuli 
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people, that kingdom where God Almighty, after executing 
judgment on the wicked, and rooting out all the workers of 
iniquity, and destroying sin and deatli, will reign for ever 
over his obedient children in a new world of righteousness 
and glory. 

Such is God's threefold or triple kingdom : and it is for 
die coming of this threefold kingdom that we are taught to 
pray, by saying, Thy kingdom come. Let us keep this well 
in mind: when we are uttering these words in our daily 
prayers let us recollect their meaning, and remember what 
we are asking for. Let us recollect that we are asking God 
to fix his spiritual kingdom in our hearts. This is a great 
petition, and well worth pondering. Let us further recol- 
lect that we are asking him to increase and enlarge and 
strengthen his visible kingdom. Here is another great 
petition. Lastly, let us recollect that we are expressing a 
wish for the coming of his heavenly kingdom, where no evil 
of any kind will be allowed to set foot, and where only 
holiness will enter. Here is another wonderful petition, and 
perhaps the most worth pondering of all. 

In the first place, when you say. Thy kingdom come, you 
are asking your heavenly Father to fix his spiritual kingdom 
in your hearts. This, I said, is a great petition, and well 
worth pondering. For just consider what it comes to, if 
you take it in its full meaning. It amounts to beseeching 
your heavenly Father to come to you and reign in your 
souls. Now do you really wish this ? If not, why do you 
ask for it ? But if you do wish for it as every true Christian 
should, remember it is not a small thing you are asking. It 
is not a small thing to invite the King of kings to come in 
all his robes of holiness and righteousness, to fix his throne 
within you. What preparation have you made to receive so 
^eat a visitor? Have you done the little you can do, bj 
sweeping and garnishing the chambers of your hearts, and 
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trying to cleanse them from everything which you know 
would be offensive in his sight ? You would not ask the 
king of England to a dirty house : nor should you ask God 
to a sinful heart, unless it be that he may purify it for him- 
self by the cleansing of the Holy Spirit If indeed you are 
conscious how little you can do for yourself, after trymg 
your very best, — if by sad experience you have been taught 
your own weakness, and cry to God from the bottom of a 
throbbing heart. Lord, I am unclean, cleanse thou my 
uncleanness, — ^your God and Father will not disdain your 
prayers. But meantime you must do your very best. You 
must at least cleanse the outside of the platter ; for that is 
in your power. You must break oflf every evil practice, 
give up every sinful indulgence, and strive, — it is our 
Saviour's own word, — you must strive to do your duty to 
the utmost of your present powers and knowledge. This 
is the way to have your prayer for God's spiritual presence 
in your heart and soul answered : for so it is written : " He 
that keepeth my commandments, he loveth me; and he 
that loveth me, shall be loved of my Father : and I will 
love him, and will manifest myself to him." As though our 
Saviour had said, " If a man will really do his best, — ^not 
that sleepy doing one's best, which people talk about, and 
which in fact is doing nothing, — but if a man will do his 
best in good earnest to obey God, and strive, as people 
strive when their life is at stake, and their hearts are in 
their work, — then (says Christ, concerning that man) I will 
accept his earnest endeavours as a proof of love, and I will 
come to him, and will manifest myself to him. I will make 
him understand the beauty and the excellency of the perfect 
law of God. I will enable him to see and feel my good* 
ness in dymg to save him. I will open the eyes of his mind 
to perceive and comprehend that wonderful scheme of 
redemption, by which God's mercy has free room given to 
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it, without the slightest infringement of his holiness. I will 
show him all these truths, and bring them home to him/^ 
And now mark what follows. ** If a man love me, he will 
keep my words ; and my Father will love him ; and we will 
come to him, and make our abode with him." The shewing 
forth of Christ's goodness is here supposed to produce its 
due effect on the man who is truly desirous of obeying God» 
It kindles love in him. He begins to love Christ. As a 
natural consequence of that love, he begins to keep Christ's 
words, both by striving to obey them, by endeavouring to 
do whatever Christ has commanded him to do, — and also 
by studying them, and poring over them, and trying to dive 
deeper and deeper into their meaning, that he may fish up 
the goodly pearls which lie at the bottom of all our Lord's 
sayings. Thus the man advances from obeying God's law 
to loving Christ, and from loving Christ to delighting in 
his Gospel, until at last he becomes godly ; and so God 
loves him, and comes to him, and makes his abode with 
him. 

This, my brethren, is the only way in which your prayer 
to your heavenly Father to come and establish his spiritual 
kingdom within you can be fulfilled. You must begin with 
obedience, and persevere in it until Christ shall be pleased 
to manifest himself to you. Thence will spring love, and 
an anxious desire to please him ; which will carry you on in 
time to godliness. It is scarcely necessary for me to warn 
you that no step can be taken in all this to any good pur- 
pose without the help of the Spirit, and that this help must 
be sought by constant and diligent prayer. It will be more 
to the purpose to remind you that, after the first step, after 
the first snapping of the chain of sinful habit, the whole of 
the work I have been describing is gradual. It comes not 
by observation. It is a growth : so that you must not 
look for violent or sudden changes in yourself. Only be 
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anxious to be always moving forward. Remember that the 
waters of the stream, however slowly they may at times 
appear to move, yet by never stopping on their journey are 
sure to reach the great sea. Let your progress toward 
godliness be like that of the gentle stream, which neither 
murmurs, nor chafes, nor dashes against its banks, but keeps 
ever flowing on and on, until it has fulfilled the task which 
God has set it, and loses its own littleness by mingling with 
the mighty waters. 

But beside praying for the establishment of God's spiritual 
kingdom in our own hearts, we are also to pray for the 
increase and enlargement of his visible kingdom upon 
earth : I mean his Church. For, though that kingdom be 
already come in some degree, it has hitherto come in part 
only, and not wholly. Many nations are still without the 
Gospel Many parts of every great nation are still without 
it. Even in our own land, who can doubt that there are 
thousands upon thousands, especially in large towns, who 
know next to nothing of God and Christ, thousands who 
never set foot in a place of worship, who never hear of God 
except in oaths, and never speak of him except to take his 
name in vain? Can the kingdom of God be said in any 
just sense to have come to such people as these ? There- 
fore we have still great reason to pray that God's kingdom 
may be extended to the nations who are still beyond the 
pale of it, and also that it may be strengthened and ac- 
knowledged more and more in the countries where it is 
already established. But God works by human means and 
human hands. Therefore, in pra)ring for the enlargement 
of Christ's kingdom, we are in fact praying for God's bless- 
ing on the labours of all who are endeavouring to spread 
the Gospel among the heathens and Turks and Jews. So, 
in praying for the strengthening of Christ's kingdom, we 
pray to God to prosper all attempts which may be made in 
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this and other christian lands, by preaching and teaching^ 
by building churches, by founding and supporting schools, 
by distributing the word of God and other pious books, to 
bring the ignorant and the wicked to a knowledge of their 
Lord and King. Now here again I ask you, do you really 
wish for this ? Do you really wish to see the day come^ 
when the knowledge of the Lord shall cover the whole earth 
with the same depth and fullness as the waters cover the 
sea ? so that, go where you will, you shall not find a spot 
where Christ's Authority is not fully acknowledged. Do 
you indeed wish for this, as well as ask for it? If so, you 
will do something to hasten on that happy day, beside 
praying. Thy kingdom come is but three words. To say these 
three words night and morning is hardly enough for the 
least among you to give toward the bringing about of so 
blessed an object. You ought to give something more, and 
that for the best of reasons, — ^because you can. I would 
therefore advise every one of those among you who live by 
their own labour, if he really has the coming of God's 
visible kingdom at heart, to layby something, — say a penny 
a month, — as an earnest offering to God, to shew your sin- 
cerity and earnestness in the good cause. This will make a 
shilling a year : and you may give it at the year's end to 
one among the many societies established in this, land for 
pious purposes. 

Let none say within himself. What good will a shilling 
do? If it could do no other good, it would shew your 
goodwill : it would shew your readiness to make a sacrifice 
for the sake of Christ's kingdom. For you who are poor 
can give nothing in alms, without feeling it. Those who 
are well off in the world, give out of their abundance. A 
few shillings more or less make little or no difference to 
them : they give, and never miss them. But with the poor 
it is not so. If a poor man lays by a shilling for godly 
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purposes, he must take it from himself. He must give up 
some little indulgence, he must stint himself in something 
or other, before he can aflford himself the pleasure of giving 
alms. This is why every good man values the charitable 
offering of the poor so much : because theirs is real giving ; 
and with such giving, when it springs from right motives, 
from thankfulness and love to God, and good-will to their 
fellow-men, the high and mighty God is well pleased. Even 
therefore if I thought that the shillings of the poor were 
likely to be of little use in furthering the increase of God's 
kingdom, I would still say, lay by your pennies, and give 
your shillings, for your own sakes, that you may enjoy the 
satisfaction of laying by, and the pleasure of giving, for such 
a purpose. But it is a great mistake to fancy that the alms 
of the poor cannot tell. Though they cannot give much, 
yet if they were all to give a little, their great numbers 
would more than make up for the smallness of their gifts. 
Assuredly there are at least a million of persons in England, 
who never give anything toward such purposes, and who 
might easily give a shilling apiece every year. Now a 
million shillings is fifty thousand pounds. What might not 
be done by such a sum, if it were employed in building 
churches, or schools, or in whatsoever manner, for the 
strengthening and enlarging of God's kingdom ? A chapel 
that would hold many more people than this church, 
might be built for a thousand pounds : so that fifty well- 
sized chapels might be built every year out of these shil- 
lings of the poor : and thus in a few years there would 
not be a nook in all England in which God had not a 
house. 

To shew what might be done by the poor in a good 
cause, let me tell you what is done daily in a bad caufc* 
You know who are the drinkers of ardent spirits. It is not 
generally the rich, nor, in England, the country-poor. Ir* 
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Scotland and Ireland indeed the case is different : there, 
alas ! the curse of drinking spirits is to be seen in the 
country as well as the towns. But in England it is confined 
for the most part to the manufacturers and mechanics, and 
the rest of the poorer classes in the towns. Yet how much 
do you suppose is spent daily for ardent spirits on an 
average throughout these kingdoms? Fifty thousand 
pounds ! fifty thousand pounds a-day for gin ! Such is the 
power of small sums when laid out for evil purposes. So 
much more active and zealous in their generation are the 
children of this world than the children of light It seems 
a very great thing to think it possible that the labouring 
poor should in the course of a year give to God a sum no 
greater than what the gin-drinkers give every day to their 
god. For the gin-drinker's god is his belly : and to that 
god, to a mad and devilish thirst for strong drink, he gives 
not his money merely, but often his clothes, his peace of 
mind, the decency of his children, the comforts of his 
home, and, it is far too probable, in most cases his im- 
mortal soul into the bargain. Such is the god of drink. 
Did Moloch, who delighted in human blood, require more 
horrible sacrifices? Whereas your gift, the gift I am ad- 
vising you to make, if it were ofiiered in a right spirit, in a 
humble love of God, and an earnest desire for the coming 
of his kingdom, would be attended with peace and joy; 
and he who approved of the widow's mite, would also look 
with favour on your monthly penny. This of course I say 
only to those among you who earn their own livelihood by 
their labour. From the old and infirm who live upon 
charity, I would not wish it On the other hand, from 
those whom God has blessed with greater plenty, his mercies 
surely deserve that out of their abundance they should offer 
more. But whether you are richer, or whether you are 
poorer^ I would press on you the duty of setting by some- 
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thing every year, specially for religious purposes, as a token 
of your thankfulness to your heavenly Father for his having 
brought you to a knowledge of his will, while so many 
others are in darkness and ignorance. 

There is another method however, beside subscribing to 
religious purposes, by which every head of a family may 
bear part in establishing God's visible kingdom on earth : 
and that is by establishing it in his own family. If every 
family in the world were visibly christian, the world would 
be christian : and till every family in the world is visibly 
christian, the whole world cannot be christian, the kingdom 
of God cannot be fully come. In families, as well as in 
nations, should the worship of God be set up visibly. So 
well aware of this were the heathens, that, in addition to 
their national or country gods, they used also to have their 
household gods, to which they prayed in their own dwell- 
ings, and burnt incense on their own hearths. Shall the 
heathens give such heed to the duty of consecrating every 
family to some heavenly power ? and shall we, who have 
been taught to know the true God, neglect to consecrate 
our families to him ? Shall they pay more worship to their 
false gods, than we pay to the God of heaven ? Set up the 
worship of God and Christ then visibly in your families. Let 
every house be a church : and let all who dwell in it be a 
congregation holy to the Lord. Remember, Christ's promise 
is, that, wherever two or three are gathered together in his 
name, he will be amongst them. Let prayers be regularly 
offered up, at least once a day, in your assembled family ; 
and wherever a reader can be found, let a few verses of the 
Gospel be read aloud, as part of the service. So will you 
show yourselves to be desirous of the coming of God's 
invisible kingdom : so will you visibly consecrate your 
families to Christ, and enthrone him in your dwellings as 
your king. 

d 
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Moreover, as I said above, in praying that God's kingdom 
may come, we utter a wish for the coming of his heavenly 
kingdom : and this, I told you, is perhaps the most worth 
pondering of all the petitions I have been speaking of. 
For when God's heavenly kingdom comes, evil ends, sin is 
punished, and holiness alone survives. Everything but peni- 
tence and faith and love must be swept away and disappear, 
at that great and terrible coming of our Lord to judge the 
world. Now do we really wish for the coming of that great 
day? Should we be glad to know it was to come to-morrow ? 
If an angel were to shew himself at this moment, and to 
bring a message from our Lord and Master, that to-night at 
twelve o'clock he will descend from heaven, with the voice 
of the archangel, with the trump of God, and that we are 
to be straightway caught up into the clouds, and to appear 
to-morrow before the judgment-seat of Christ, to give an 
account of our past lives, — if such a message were to be 
brought to us at this moment, should we rejoice at it ? Yet 
this, and nothing short of this, is the coming of God's hea- 
venly kingdom. I fear, there are very very few men who 
can say from the bottom of their hearts, that for themselves^ 
without thinking of their neighbours, they would be truly 
and heartily glad of this. I am sure, for one, I could not 
say it. I could not say that I desire without a moment's 
further preparation to be hurried before Christ's tribunal. 
My prayer would be the same as David's : O spare me a 
little ! And your prayer, brethren, would doubtless be the 
same. And it would not be a formal, lifeless, dull, unmeaning 
prayer. You would begin to pray, on hearing such a mes- 
sage, as you never prayed before in your lives. 

But if this be so, if the instant .coming of Christ's heavenly 
kingdom would be so appalling to us, why are we taught to 
pray for it ? We are taught so, to keep us mindful of it. We 
are taught so, as a warning of what must happen to us. 
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whether we pray for it or no. We are taught so, as a lesson 
to shew us what we ought to be, and what, as true Christians, 
we ought to wish for. For it is not the part of a true Chris- 
tian to be fearful of his Saviour's coming. If we did not 
sinfully and shamefully come short of that high estate to 
which Christ purposed to raise his people, we should long 
for Christ's coming, instead of dreading it. What does St. 
John say at the end of the Revelation, when Jesus tells 
him that he will come quickly ? Does he shrink from the 
thought ? does he beg his Lord to delay his coming ? On 
the contrary he says, " Amen ! even so come, Lord Jesus ! " 
that is, come as thou hast said : make no long tarrying : 
hasten to set thy servants free from the warfare which Satan 
is waging against- them. Such is St. John's language: and 
what does St. Paul say ? That to him ** to die is gain : " 
that he has "a desire to depart, and to be with Christ, which 
is far better." (Phil. i. 21-23.) My brethren, if we had the 
spirit of St. John and St. Paul, — and I know no reason for 
our not having it, except that we pray less, and strive less 
against temptation, and have less faith, and less love — if we 
had the true christian spirit which burnt so brightly in those 
first Christians, we too should desire to depart and to be 
with Christ : we too should feel that to die is gain : we too 
should cry, as they did, Lord Jesus, come quickly I 



D 2 



IV. 

THE LORD'S PRAYER : Fourth Part, 
GOD'S WILL, NOT OURS. 

Luke xi. 2. 
Thy will be done, as in heaven, so in earth. 

T N my last sermon I spoke to you about the nature of 
 God's kingdom, for the coming of which our Lord 
teaches us to pray. I shewed you that it was a threefold 
kingdom. I explained to you that, when we say, Thy 
kingdom come, we pray first for God's spiritual kingdom, 
that it may be set up and established in our hearts : secondly, 
for his visible kingdom, or Church, that it may increase and 
spread until it fill the whole earth: and lastly, for his 
heavenly kingdom, that it may soon drive away and put an 
end to every kind of sin and sorrow, and leave nothing to 
be seen in the new heavens and the new earth, which 
God will then create, but a glorious God, filling all things 
with his presence, and ruling with a father's love over his 
dutiful and holy children. In a word, when we say, Thy 
kingdom come, we pray God to put forth his royal power, 
and to shew himself the sovereign of all the earth so plainly 
and openly, that we and all the other sons of men may, both 
outwardly with our eyes, and inwardly in our hearts, see and 
feel and own him to be our king. 
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But a king must have subjects. A king without subjects 
to obey him, a king without a people to love and follow 
him, would be a sorry sight. He would be merely the 
mockery of a king, and no more a real one, than a shadow 
is a living man. It is not enough therefore that we call God 
King, and Jesus Lord, unless we do the things which they 
command us. It is not enough for God's kingdom to come, 
in fact it cannot come properly and as it ought to come, it 
cannot come in all its fullness and excellence, unless God's 
will be also done. This however is so unpleasant to man, 
— ^this doing God's will is so hard and grating to flesh and 
blood, especially in the beginning* of our course, — that per- 
haps there is no truth in the whole Gospel which we are 
readier and more anxious to forget, than this great one, that 
it is doing and not saying only, that God requires of us. 
The promises of the Gospel are great and glorious ; and we 
are glad to lay claim to them. The forms of religion may 
seem a little tiresome to us : still we cannot feel comfortable 
if we keep away from them altogether; and so we bring 
ourselves not to neglect them. But the doing God's will as 
he would have us, — though this, you must be aware, is the 
pith and kernel of the whole matter, — the doing it wholly 
and thoroughly, at all times and in all places, the obeying 
God with that perfect obedience which he demands of us, — 
an obedience which extends to all our words and thoughts, 
as well as to all our outward actions, — an obedience which 
brings every power of our minds, and every feeling of our 
hearts, and every member of our bodies, under ready sub- 
jection to the will of God — this is the great difficulty which 
stops so many in their christian journey. It is like a great 
steep mountain which blocks up the road to heaven : and 
some of us waste our time in trying to find a path round it ; 
and some of us fall asleep at the foot of it ; and some of us 
in despair turn our backs on it, and set our faces toward the 
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way of sin and death : but few, veiy few, have the visdonn 
and the courage to say within ourselveSy ^ The city of oar 
God and King is at the top of that steep moontain : nnfes 
I climb the mountain, I can never get there : so the sooocr 
I b^;in the better. True, the mountain does seem voj 
steep now that I am looking up it from the bottom : bat ^ttt 
ascent may not be so difficult as it appears: and at any 
rat^ in the strength of my God and King, and through £nlh 
in Jesus Christ, the Bible assures me I can do all things. 
Therefore I will begin to dimb at once." Few persons 
have wisdom and courage enough to make up their minds 
to follow the will of God in this plain straightf<Hwanl 
manner. Most men want to avoid it if they can. Some 
would compound for their duty, by keeping God's law 
whenever they have a mind to it, or whenever they are not 
particularly tempted to the contrary ; or perhaps they mig^ 
consent to keep the greater part of it, provided they are 
allowed to indulge now and then in some litde darling sin. 
But the tiying to keep the whole of the perfect law of God, 
the endeavour to act up to all the heavenly precepts 
delivered in the Sermon on the Mount, this is so distastefal 
to flesh and blood, we have need to be continually reminded 
that God will not be satisfied with less. Therdbre Christ 
has taken care to remind us of it, by making it a part <^oar 
daily prayers. He has conmianded us, when we pray, to 
say, not only, Thy kingdom come, but also. Thy will be 
done. 

This indeed is the petition with which we have the closest 
concern. It shews us what ought to be the great aim and 
end of our lives, — that we may be able to do the wiQ of 
God. After praying to our Father that his name may be 
hallowed, and that his kingdom may come, we pray that his 
will may be done : fcH* unless his will be done, his kingdom 
cannot come^ his name cannot be hallowed. Or can a 
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father be said to be honoured by his children, while they 
are disobeying him ? Can a king be said to reign over his 
subjects, while they are rebelling against him? Here I 
would have you mark our Lord's word. He does not bid 
us pray that God's laws may be obeyed, or that his com- 
mandments may be kept, but that his will may be done. 
Now why is this ? Plainly, because the doing God's will 
embraces everything else. It includes all obedience and 
submission and patience and humility, the virtues most 
desirable in a Christian. Besides, by teaching us to pray 
that God's will may be done, or, in other words, by teaching 
us that we are to strive to make God's will our own, which 
of course is the thing meant, Jesus struck at the taproot of 
the evil in our fallen and corrupted nature. The great 
mischief of the fall of Adam was, that it burst the golden 
chain which bound man to God. Man broke loose from 
God, and made himself independent of him, and left the 
safe and the straight way of his commandments, to walk in 
the light of his own eyes, and after the devices of his own 
heart. In short, man at the fall set up his own will against 
God's ; and so his will became corrupt and tainted, as every- 
thing must become when God's purifying Spirit leaves it 
Man set up his own will. This is the great disease and the 
main evil of our nature. It comes to us from our parents : 
it shews itself soon after our birth : and the seeds of it con- 
tinue to lurk, even in the best of men, as long as they 
remain in the body. 

The disease, I say, shews itself soon after our birth. If 
you doubt this, look at infants. Mark how violent and 
fretful they become, even while they are still in arms, if you 
do the least thing to cross them. But perhaps you will say, 
" They are only babies, and don't know any better." Well ! 
wait till they do know better : wait till they are five or six 
years old. Is the matter improved then ? You know that, 
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generally speaking, it is not You know that your com- 
plaint of your child at six years old is the same that it was 
at fifteen months: "The child will have its own way." 
You are quite right : the child will have its own way, un« 
less you take great pains to teach it better. And when it 
grows up to be a boy, it will try to have its own way as a 
boy : and when it grows up to be a man, it will try to have 
its own way as a man. Nay, at threescore and ten, if God 
spares its life so long, unless its heart has been renewed 
beforehand, we should still have the very same story : we 
should still see the old man, with white hairs on his head, 
and a crutch in his hand, and one foot in the grave, — ^if we 
could read his heart, we should still see hira making a point 
of having his own way. 

Another proof of the^ same thing, were further proof 
needful, might be found in the common saying, " I will do 
it, because I choose it,'* .... not because I think it right, 
not because I shall do myself any good by it, but because 
I choose it : that is, because it is my will, and I have the 
power of doing it, and nobody shall hinder me. A more 
foolish answer than this, or a worse answer, or an answer 
more unworthy of a Christian, or even of a reasonable being, 
there cannot be. Yet I dare say most of you must have 
heard it. I have myself often heard it made by boys. And 
though men, when they are grown up, are mostly too much 
on their guard to avow so absurd a feeling, yet the same 
love of doing a thing merely because one chooses it, with- 
out any better reason, is far too common among men also : 
in truth, it lies at the bottom of half the foolish obstinacy in 
the world. But it is useless to argue the matter further. It 
is a question of mere fact; every one, without argument,, 
may decide it for himself by looking into his own heart. 
Ask yourselves, Do not you like to have your own way, 
because it is your own way ? and that too even when some 
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other way, which a neighbour points out to you, is clearly 
more for your good. 

Now what is the cause of all this ? What is the cause of 
this desire, which shews itself in us at all the different stages 
of life, from the earliest down to the latest ? What is the 
origin of this distempered feeling, which stands us in stead 
of reason, and which will often lead a man to act against 
his plain interest? The cause is that unreasonable and 
corrupt self-will, which we have all inherited from Adam, 
which shews itself differently in different men, but which in 
some way or other is sure to shew itself in every one not 
thoroughly converted. 

Having thus found out the cause of the disorder, we may 
more easily see how it is to be cured. We must get rid of that 
cause : we must root out that self-will, which is the source of 
the whole evil. We must take God's will for our rule and 
guide, and must endeavour by all the means in our power, 
by prayer, by meditation, by self-denial, to bring our own 
will first into complete obedience to God's, and then to 
make it one with God's. We must learn to look upon our 
wills as impious and rebellious, because they set themselves 
in opposition to God. We must learn to look upon them 
as mad, because they set themselves in opposition to reason. 
We must learn to look upon them as t)nrants, because they 
govern us absolutely, without law, and against law. This mad, 
rebellious, impious t)n-anny of the will must not be allowed 
to trample on us any longer. It must be overthrown : 
which can only be done by setting up God's will in its 
place. Accordingly this is the very remedy which Jesus 
Christ has pointed out to us, by teaching us to pray to our 
heavenly Father that his will, and not ours, may be done^ 
Remember then, when you are making this petition to God, 
you are in fact asking him to cure the great disorder of 
your nature, and to remedy the evil brought upon you by 
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Adam's fall. By that fall our wills were cut off from God's ; 
and the evil and mischief can never be done away, until 
they are joined to God*s will again. . 

I said a while ago that the doing God's will includes 
obedience, and submission, and patience, and several other 
christian graces. At first perhaps, when we say, Thy will be 
done, we think only of that portion of God*s will which is to 
be done by us, such as keeping his commandments, and 
doing our duty toward him, and toward our neighbour. But 
there is another portion of God's will, which must also be 
taken into account. I mean that portion of it which is done 
toward us, and which exercises our patience and our faith, 
as that portion of it which is to be done by us, exercises our 
obedience and activity. Most of us are ready to acknow- 
ledge, when any extraordinary affliction or unforeseen accident 
befalls us, that it comes from God. In seasons of sorrow, or 
of grievous sickness, nothing is commoner than to hear the 
sufferer say, " It is the will of God, and I must bow to it." 
Now though this is good and right, as far as it goes, it does 
not go far enough. It is like the fault of the Syrians, who 
said, " Jehovah is God of the hills ; but he is not God of the 
valleys." (i Kings xx. 28.) So we are apt to speak and think 
of the Lord our God, as if he were God only of death, and 
sickness, and the greater visitations or escapes of life, but not 
God of the daily wants and common business of our calling. 
I'he Lord is God of the small things, just as truly as he is 
God of the great things. He orders and appoints and con- 
trols them all, as seems to him most fitting. If we were 
duly aware of this, we should recognise the voice of God 
and see his hand in our calling and station. Therefore, 
instead of wishing to be something different from what we 
are, we should be satisfied that he has placed us all in the 
stations best suited to our characters. We, my friends, live 
here away from the world, and in comparative obscurity. 
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Shall we repine thereat ? No : it was God who set us here. 
Let us feel grateful to him for having sheltered us from the 
cares and temptations of more exposed spots, and be careful 
to make our light shine in a dark place. Others are raised 
to eminence, or bom to live amid the bustle of the world.. 
Shall they say within themselves, "We could serve God 
better somewhere else, with fewer cares to distract us, and 
fewer temptations to assail us ? " No : they too must recol- 
lect that they are set to be lights upon a hill, by the same 
hand which has set us in the valley. They cannot change, 
they ought not to wish to change their station, any more 
than we ought to wish to change ours. Let each endeavour 
to do God's will, by filling his own station ; if it be lowly, 
with contentment, if it be lofty, with hupaility : and the 
higher they are placed, the more careful let them be to make 
their light so shine before men, that they may see their good 
works, and glorify their Father which is in heaven. 

Thus have I set before you the duty of sacrificing our wills 
to the will of God, not merely by doing his will, but by 
suffering his will, with faith and submission and contentment. 
It only remains for me to speak to you of the measure and 
degree in which God's will ought to be done by us, — 
namely, as it is done in heaven. The measure which Christ 
lays down for us is always an infinite measure, and the 
pattern is always a heavenly pattern. As Moses was com- 
manded to make the tabernacle for the children of Israel in 
all things according to the pattern shewn to him in the 
mount, so we too are to frame the tabernacle of our christian 
life, and all things belonging thereto, according to the 
perfect model of heaven. We are to pray and to strive, 
that God's will may be done on earth as it is done in 
heaven. That is, we are to do it, as the angels do it, wholly, 
readily, cheerfully, and out of love to God. We are to 
do it wholly ; for who can fancy an angel leaving any part 
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of his errand unperformed ? We are to do it readily : for 
they are winged messengers, and run swift as thought to do 
God's biddmg. We are to do it cheerfully, and with the 
hearts of angels, which are the abodes of joy and gladness. 
The mere doing God*s will is little. The devils themselves, 
we may be sure, will be constrained to go as far as that 
Only, while the angels do it with joy, and find all their 
happiness in doing it, the evil spirits do it unwillingly, and 
would fain shake it off if they could. So that, unless we 
bring our hearts to do God's will cheerfully, we cannot be 
said to do it as the angels do it, we cannot be said to do it 
as it is done in heaven. Above all we must do it out of 
love to God, for his glory, and not for our own. Gloiy 
to God in the highest, was the song of the angels at our 
Saviour's birth. The glory of God then is their great 
object ; the love of God is their chief motive. It is only by 
the union of love with duty, that the will of God can be 
done as it is in heaven, where he rules in the sight of all, 
and issues his commands as it seems good to his eternal 
wisdom. The angels leave their places before the sapphire 
throne at God's bidding. They are his servants, and run 
to and fro whithersoever he sends them : and they go joy- 
fully, deeming it a blessing to be charged with the least of 
his commands. Have we anything of this feeling about us? 
Do not say that it is above the measure of earth, that flesh and 
blood cannot know it. Many a good soldier has felt in this 
manner toward a great and beloved commander : many a 
loyal subject has so felt toward his king. And is not God 
our King? Is not the Captain of our salvation our com- 
mander? Let us feel toward him as his subjects and 
soldiers, happy to be employed by him, ready to obey him, 
active in his service, but at the same time prepared to endure 
hardships, to stand still at our post, to bear the taunts and 
reproaches of the enemy, whenever he orders us to do so. I 
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once read a story of a great captain, who after a battle was 
talking over the events of the day with his officers. He 
asked them, who had done best that day ? Some mentioned 
one man who had fought very bravely, some another. 
" No," (said he,) " you are all mistaken : die best man in the 
field to-day was a soldier, who had his arm lifted up against 
an enemy, but who, on hearing the trumpet sound a retreat, 
checked himself, and dropped his arm without striking the 
blow. That perfect and ready obedience to the will of his 
general is the noblest thing that has been done to-day." Think 
over this story, my brethren ; endeavour to obey God in all 
things, as that soldier obeyed his general ; and you will find 
out in time what our Saviour meant by commanding us to 
pray that God's will may be done on earth, as it is in heaven. 
He meant what he himself did. For, as by coming down 
from his glory to take our nature upon him, he shewed how 
earth might be lifted up into heaven, so by his activity in 
doing, and by his meekness in suffering God's will, he 
shewed how his Father's will might be done on earth as it 
is in heaven. LfOok at his diligence in doing that will, 
which was so great that he had not time so much as to eat : 
look at his devotion to it, which made the doing it meat and 
drink to him : think how careful he was to set forth and 
exalt, not his own glory, but the glory of him that sent 
him : call to mind the lowliness and patience, and the readi- 
ness to suffer as well as to do his Father's will, which he 
shewed throughout his blessed passion, so that even in the 
moment of that fearful agony the only cry that burst from 
his troubled spirit was, " Father, not my will, but thine be 
done ! " Such was the example he left us, that we might 
walk in his steps both in our doing and in our praying. 
Remember therefore, that when you pray to God that his 
will may be done, you pray the very prayer which our Lord 
prayed. Remember that, when you pray that it may be 
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done on earth as it is done in heaven, you are in fact pray- 
ing that you may be enabled to do it as perfectly as Jesus 
Christ did : for he came down from heaven. Take him for 
your model : and, as he came down to shew you how God's 
will should be done, so will the Holy Ghost come down, if 
you pray for him, and enable you to do it. So long as your 
lives are continued to you, God will be with you on earth ; 
and death itself will not separate you. Rather will it unite 
you to the Godhead by new and closer bonds, For Christ 
will then lift you up, and take you to himself, that, where he 
is, you may be also, beholding his glory, partaking in his 
joys, and continuing to do the work which you began on 
earth, continuing to do God's will, but without the hin- 
drance and alloy of human weakness and earthly imperfec- 
tions, in the eternal peace of heaven. 



V. 



THE LORD'S PRAYER : Fifth Part. 
DAILY BREAD. 

Luke xi. 3. 
Give us day by day our daiJy bread. 

np*HE Lord's Prayer, I have already told you, may be 
-*■ divided into four chief parts. The first part is the ad- 
dress, or invocation; in which we call upon God as our 
heavenly Father, and try, as it were, to catch his gracious 
ear. The second part consists of three petitions to God, — 
such as it befits loving children and dutiful subjects to make, 
— for the advancement of his honour, and the shewing forth 
of his glory, — that his name may be hallowed, that his king- 
dom may come, and that his will may be done as perfectly 
and readily and heartily on earth, as it is done in heaven. 
Having already spoken to you of these two parts, I will now 
go on to the third part, which is made up of petitions for 
the relief of our own necessities and wants both in body 
and soul. There is a petition in it for food, a petition 
for pardon, a petition to be kept out of temptation, a peti- 
tion to be preserved from evil of every kind. In the 
present sermon we will confine ourselves to the first of 
these, the petition for food : Give us day by day our daily 
bread. 
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These words are very plain and simple : yet what a depth 
of meaning lies on their very surface 1 How much may we 
gather from them ! how much may we learn from them I 
Almost every word supplies a lesson. 

In the first place, we may all learn, from this petition of 
the Lord's Prayer, to look on everything that we enjoy as 
the gift of God, — a gift we are humbly to ask for, as regu- 
larly as the day comes. All, I say, may learn this. For our 
Lord makes no distinction about the offering up of this 
prayer. He does not say, that the poor are to make this 
petition, and that those who are well off in the world need 
not. He does not say that only those who are old, or in- 
firm, or out of emplo)rment, and who therefore cannot sup- 
port themselves, are to ask God for their daily bread. But 
he says to all, — to rich as well as poor, — to those who are 
earning their livelihood by their labour, or who are living on 
their means, just as much as to those who depend entirely 
on others, — nobleman and pauper, he says to all alike, 
"When ye pray, say, Give us day by day our daily 
bread." 

This may perhaps sound a hard saying to the wealthy 
and proud man ; and he might easily be tempted to think 
within himself, — " What need can there be for my asking 
God to give me my daily bread, when I have plenty of 
everything already ? " But to such a man I would answer, 
— If you have plenty of everything, who gave you that 
plenty ? Did not God give it you ? And cannot the same 
God take it away from you, whenever he thinks fit ? Is he 
not for ever shewing that he can make poor, just as easily 
as he makes rich ? that he can throw a man down firom a 
high station, just as suddenly as he raises him up to it? 
This is not a matter that calls for any great stretch of 
faith : your memory, if you look into it, will prove to you 
that such is the case. Are you a merchant? Call to 
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mind how many merchants and traders and dealers of all 
kinds^ who were thriving amain a short lime back, are 
now become ^bankrupt ? Are you a farmer of land, or 
owner of it? Remember the distress and dismay that 
from time to time weighs down the landholders of England. 
How many persons who have passed for prosperous, and 
who perhaps have thought themselves as firm and as deeply 
rooted as the trees on their estates, have been suddenly 
swept away ? And may it not be so again ? Who keeps 
off the seasons of calamity, in which hundreds awake in 
the morning, believing themselves rich and flourishing, and 
by sunset are brought down to beggary? who keeps off 
such fearful seasons from sweeping us away too, as many 
better men have been swept away before? Who, I ask, 
prevents all this, but God ? Think of the cold rainy sum- 
mers, when the husbandman sows his seed in vain. Think 
of the distress which may be caused in a whole neighbour- 
hood by the stoppage of a single bank. Think of the 
losses which men so often meet with from the carelessness, 
the dishonesty, the misfortunes of their fiiends and agents : 
to say nothing of those manifold casualties and accidents 
which so often come unexpectedly athwart the plans of 
such as put their trust in their own wisdom. 

I might add, that there is yet another way of parting the 
man of substance and his possessions. Instead of taking 
his house and land from him, God can easily take him from 
his house and land. Most of you must remember our Saviour's 
parable of the rich man, who said within himself, " Soul, 
thou hast much goods laid up for many years ; take thine 
ease, eat, drink, and be merry." You must remember too 
how all this ended. " God said to him. Thou fool ! this 
night thy soul shall be required of thee : then whose will 
those things be?" For when a man dies he can carry 
nothing away with him. Death tears him away from his 

£ 
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money : and he is forced to leave it behind him, it may be 
for a stranger, or perhaps for a spendthrift to squander. 

Since there are so many ways then in which a rich man 
and his money may be parted, — ^by death, by losses in trade, 
by bad seasons, by accidents of divers kinds, by the mis- 
conduct or mischances of others, — it is plain that the rich 
man is just as truly a pensioner on his heavenly Father, as 
the poorest who lives from hand to mouth. He is a pen- 
sioner on God to the full amount of his prosperity : and the 
continuance of his pension, the continuance of his pros- 
perity, depends wholly on God's will. He had no claim to 
his wealth at the first : but God gave it to him of his own 
good pleasure. He, has no claim or title to it now; but 
God continues it to him of the same good pleasure : and 
whenever God sees fit, he can and will take it all away. 
Surely then, in proportion as our money increases, our feeling 
of our utter dependence on God ought also to increase and 
grow stronger : and our prayers should become more ire- 
quent, and more pressing, that God will teach us to put our 
money to its right use, so that it may indeed prove a bless- 
ing to us and not a snare. 

But if even those, who according to outward appearance 
have plenty of goods in store, ought to pray for their daily 
bread, great reason have they to do the same who live by 
their own industry. For if you had not health and strength 
to labour, what would become of the stoutest man amongst 
you ? Yet who gave you your health and your strength ? or 
who keeps you in the free use of it ? You know, it is God, 
who preserves you in health and strength : and in giving 
you the power of earning your bread, he gives you the 
bread itself ; just as a man who gave you money to buy 
your food, might be said to give you the food. So that all, 
whether rich or poor, — whether living on their own means, 
or supporting themselves by their labour, or supported by 
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the charity of others, — ^all of us depend upon God : all have 
€qual reason, when we pray, to say, Give us this day our 
■daily bread. 

This then is the first lesson for us to learn from the text, 
the lesson of our entire dependence on our heavenly Father 
for all the good things of this life : and this is a lesson 
which we ought to learn by heart, as the phrase is. We 
must not be content to say, "Yes, it is very true, we do 
depend upon God,'' — ^and then think no more about it : we 
must try to gain such a lively feeling of this truth, and so to 
work it into our minds, that it may give a colour and cha- 
racter to all our views of the present and the future. This is 
St. James's precept: "Go to, ye that say, To-day or to- 
morrow we will go into such a city, and stay there a year, 
and buy and sell, and get gain : whereas ye know not what 
shall be on the morrow. Instead whereof ye ought to say, 
If the Lord will, ye shall live, and do this, or that." That 
is, in all your plans, in all your doings, you ought to take 
God into account. As the sailor says he;will sail on such 
a day, wind and weather permitting, — not using these as 
words of course, but meaning what he says, and well knowing 
that, if the weather is rough and the wind in his teeth, he 
cannot put out to sea; so should we say sincerely and 
heartily to ourselves, whenever we purpose to do anything, 
" If God pleases, I will do so and so ; and if it does not 
please God, it shall not please me." You will not easily 
guess, without making the trial, how free of the world and 
all its concerns a man becomes, by forming this habit of 
referring all things to God, and looking for everything to his 
good pleasure. It does not lead us to sloth, as some might 
fancy. The good Christian is just as industrious as other 
men : but he is industrious unto God. He does not look 
for miracles to be wrought, in order that he may eat the 
bread of idleness. He knows that, if he does not work, 
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neither shall he eat. He knows that it is his duty to pro- 
vide for his household. Whatever his business may be, he 
follows it with a sober, steady diligence, not from covetous- 
ness, but to the end that, after providing for his own wants, 
and for those of his family, he may have something to give 
to him that needeth. 

But perhaps you may ask. What then is the great differ- 
ence between the Christian, who trusts in God, and the man 
of the world, who trusts to himself? seeing that both of 
them have to work for their livelihood, and to work just as 
hard the one as the other : so that in this respect the Chris- 
tian does not seem to have any advantage over his ungodly 
neighbour. True : so far as work goes, the Christian cer- 
tainly has no advantage. But in other things he has many 
and great advantages. He is comparatively free from cares. 
" Cast all your cares upon God " (saith St. Peter, i, v. 7); 
" for he careth for you." The Christian does so : and it 
gives him ease of spirit : while the worldly-minded are always 
labouring under a heavy load of thought and care. You 
know how easy it is for a man to entangle himself in the 
affairs of this world ; and how we are naturally led on to 
plunge deeper and deeper in them, almost without perceiv- 
ing it, till we get into the midst of so many troubles and 
anxieties, that, like travellers who have lost their way in a 
thick dark wood, we can see nothing but the things close 
about us, and can hardly catch a glance of heaven. But 
no evil of this sort can befall a man who refers all his plans 
to God. The habit of doing so is quite enough to save him 
from such a danger. For while a man consecrates all his plans 
to God, and gives him the first place in aU his schemes, and 
tries to keep him ever before his eyes, how is it likely that 
he should ever lose sight of him ? Even if, in looking after 
his business, he does lose sight of God for a moment, he 
straightway perceives his loss. He misses the light and 
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comfort of God's presence, just as an Indian would miss 
the cheering warmth of the sun in one of our dark Novem- 
ber fogs. This leads him to trace his steps back again, out 
of the thick wood of business, into the free sunshine of 
God's presence. Instead of giving up his God for his busi- 
ness, he narrows his business, that it may not withdraw him 
from his God. 

In this too he takes a lesson from the Lord's Prayer. 
For inasmuch as the danger of forgetting God under the 
stress of worldly business, if we plunge into it blindfold, is 
very great, and the punishment denounced against us, if we 
do forget God, is very terrible and certain, our Saviour, 
beside this general security arising from the habit of re- 
ferring all things to God, has furnished us in the text with 
another security, by teaching us what we are to pray, and 
accordingly what we are to wish for. We are not to pray 
for a great heap of riches, for a great mountain of pros- 
perity, to be thrown upon us all at once; for perchance 
the mountain might bury us under its weight : but we are 
to pray merely for our daily bread. Not only are we to 
bear in mind that we are wholly dependent upon God : we 
must not even wish it to be otherwise. We should be con- 
tent to be fed by his ordinary providence, just as Elijah ' 
was fed by the ravens, that brought him bread and flesh in 
the morning, and bread and flesh in the evening ; or just as 
the children of Israel were fed in the wilderness by the 
manna, which was given them from day to day. Such is 
the spirit which Christ would foster in us, a spirit of such 
complete trust, of such heavenly freedom from all anxiety, 
that, as long as God supplies our pfesent wants, we are to 
rely on him for all beyond, and not to trouble him with 
so much as a prayer about the future, so far as concerns 
this world's goods. When we pray for heavenly blessings, 
for the coming of God's kingdom, for the doing of God's 
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will, we are to pray without stint or limit : when we pray 
for the goods of this world, we are to ask for our daily 
bread. Were Christians really and truly animated by a 
spirit of this kind, it would be just as impossible for them 
to lose themselves in the cares of this world as for a traveller 
to lose himself under a single tree. In a wood of trees he 
may lose himself; and so may the Christian lose himself in 
a wood of business : therefore Christ, to save us from this 
danger, warns us in his prayer to keep out of the wood, and 
to be content with the shelter of the single tree. 

Observe, too, what it is we are to pray for. Not for deli- 
cate food, or fine clothes, or a large house : no, we are to 
ask for bread. Now what are we to understand by this word 
bread 1 Surely not a crust of bread alone. For this plain 
reason, — that there are other things as needful for our 
bodies as bread itself. What should we do without clothes 
to cover us, or a roof to put our heads under at night? We 
may be sure that our Saviour did not mean us to disregard 
such things as these. Therefore, when he tells us to pray for 
bread, we may reasonably understand that petition as includ- 
ing all things which are really needful for our bodies. 
Accordingly St. Paul in his Epistle to Timothy writes as 
follows : " Having food and raiment let us be content. 
But they that will be rich," (they that are greedy of riches 
and strive to get rich,) " fall into temptation and a snare. 
For the love of money is the root of all evil : which while 
some coveted after, they have erred from the faith, and 
pierced themselves through with many sorrows." Mark 
the apostle's words : people who are anxious ,to grow 
rich pierce themselves through with many sorrows. Our 
Lord, you may remember, compares the cares of this world 
to thorns. Like thorns, they pierce and wound and tear, 
the hearts of those who lay up their treasure on earth. 
Would you escape these wounds ? Shun the thorns. Keep 
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yourself free and far off from worldly cares. Lay up your 
treasures, lay up your hearts in heaven. According to the 
letter of the apostle's precept, according to the spirit of the 
text, having received your daily bread from God, having 
received food and raiment from him, and such other things 
as are necessary for the life and health of the body, there- 
with be content. 

Now how many are there in every country who have 
received far more from God than this ! How many by his 
gracious gift are not only enjo)dng the necessaries of life, 
but a number of comforts and conveniences ! Nay, there is 
hardly a poor person in these parts of England who does 
not get what our great-grandfathers would have deemed to 
be luxuries. I will mention two of these, — tea and wheaten 
bread. If any one a hundred years ago had foretold that 
the time would come, when every cottage in England would 
have its teapot and its loaf of wheaten bread, he would have 
been laughed at as a foolish dreamer. Yet that time is 
come. Whether the people of England have bettered their 
condition by eating wheaten bread and drinking tea, instead 
of eating barley bread and drinking beer, as yoiu: great- 
grandfathers are said to have done, is another question. I 
only mention the change, to show you that even the poorest 
folks in the land nowadays enjoy what our forefathers used 
to look upon as luxuries. Nay, the bread which our Saviour 
himself ate, the bread which he taught his disciples to pray 
for, was not made of wheat, but rye. 

Without saying more however on this point, thus much is 
plain, — that very many persons in the land have received 
the good things of this life from the hands of their heavenly 
Father in plentiful abundance. What then ought they, or 
what ought we, — for I too am one of those who are thus 
bountiftiUy provided for, — ^what ought we to do? If we did 
as we ought, we should never repeat the Lord's Prayer, with- 
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out a feeling of thankfulness for having received so much 
more than our daily bread : and a blush of shame ought to 
come over us at the sound of the word bread, when we 
remember all that God has given to us, and the little grati- 
tude we have shewn to him in return. Moreover we should 
not allow our abundance to swell and lift up our souls, and 
make us highminded, but should ever fear, remembering that 
the hand which has given us everything, can also take every- 
thing away. We too^ more than aU others, should feel our- 
selves bound to take no thought for the morrow. Seeing 
that God has already provided thus richly for us, we should 
trust wholly in that bounty, of which we have already had 
such experience. Above all should we beware lest we let 
our souls be weighed down to the earth by the blessings 
vouchsafed to us. To that end we should ever bear in 
mind that they are not our own, but God's, that our wealth 
is merely a loan with which we have been entrusted for the 
good of our brethren, and that, if we turn it away from its 
real purpose, to the pampering of our own appetites, we 
shall have a fearful account to render of the manner in 
which we have misused our stewardship. 

But I said above, that God not only gives the rich man 
his riches ; he also gives the poor man the means whereby 
he earns his bread. If any of you are skilled in any craft, 
it is God who gave you your skill. If any of you are strong 
to labour, God gave you your strength. But he has not 
given it to you in fee : you have no lasting right to it : you 
have not even a lease from year to year, nor from month to 
month, nor so much as from week to week : he only gives it to 
you from day to day : and there is no day, there is no minute 
of any day, when hemaynot take it away from you, if he pleases. 
If you live by the sight of your eyes, he may throw a curtain 
of darkness over your eyes. If you live by the work of 
your hands and legs, a stroke ot palsy may take away the use 
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of them, and tmn ^tn tt.td a 'hf'rrirsHy cnrojc AS of yon 
then have leasoo Id be lovrhHziiiiD&i, id bevase of pdd5i^ 
yourselTeSy vfaetfaer on ycrni c^ere:^>ea^ or oq tost stm^lii, 
or on your healdi. AH of Ton sbiXLtZ erer bar in ynind, 
that what God has gcacsos&hr ^tted. yoa iar tbe ponpcsc of 
supporting joms^ves and josi i2rf3es^m:st not be wasted 
m idleness and slodi, or in porrng sztd. dmckenness : jon 
should bear in mtod, ibat jon too tZI have to give armnnf 
for the use <^ the taienls vhSch bare been Gitrosted to joo. 
Every day God gives pm his ^Jt anew, Eveiy day then 
ought you to make him some lerzm for that gifL Eveiy day 
ought yon to lay iq> somethirg or other in that heavenly 
treasury, where God, for the sake of his blessed Son, allows 
you to lay up treasures which pass not away with the day, 
but will outlast the earth itseK Every day too ought you 
to bless God kx the new gift he has voudbsafed to bestow 
on you : and idien he thinks fit to take it away, yon should 
remember that what he takes away is not yours, but his ; so 
that you can have no plea to murmur or repine, seeing it is 
only of God's great bounty that he has let you keep it so 
long. Thus everything we have, whether it be riches, or 
^kill, or strength, or health, becomes precious, because it is 
the gift of God, a gift too which God has given us to be 
employed in his service, in lajring up treasures in heaven. 
Therefore it must not be abused, by being turned to unholy 
purposes, to the feeding of our carnal appetites, or to the 
laying up of treasures in hell. If your father gave you a 
very precious gift, you would not go and fling it before 
-swine : yet, though every gift of God is more precious than 
any pearls, too many rush with theirs to the alehouse or the 
ginshop, or some other of the devil's styes, and make all 
haste to throw it to the swine to trample under foot Be 
not so unwise, brethren : throw not your pearls before swine : 
throw not those precious pearls, your health and your strength. 
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—throw not your money, which, if you have more than you 
need, you may employ in the blessed work of relieving the 
wants of your brethren, — ^throw not pearls of such price before 
any of those foul swine, — gluttony and drunkenness, and 
the other lusts of the flesh. 

Such is the meaning of the petition for our daily bread 
which we are taught to offer up in the Lord's Prayer ; and 
such are the lessons it ought to teach us. The use of that 
prayer, I need hardly remark, is not to hinder us from using 
other prayers. As we are taught in Scripture in everything 
to make our desires known to God, there can be no doubt 
that we may innocently pray for many worldly goods, 
beside our daily bread. The farmer for instance may and 
ought to pray for God's blessing on his crops, that the land 
may yield hun its increase. So too the merchant may and 
ought to pray to God to bless his merchandise ; and the 
tradesman should pray to him to bless his trade. In short, 
every one of us, be our station and business what it may, is 
warranted by Scripture to recommend his plans and wishes 
to the care and protection of his heavenly Father. Only 
every petition of this kind must be ofifered up in the spirit 
of the Lord's Prayer, that is, with great thankfulness to 
Almighty God for having hitherto given us so much more 
than our daily bread, with great trust in his mercy, that he 
will continue to give us what he knows to be best for us, and 
with perfect resignation to his will, in the assurance that, 
when he does not grant our petition, it is only for one of 
two reasons, either because we have asked amiss, or because 
the thing we asked for would on the whole have done us 
harm, instead of good. He who prays for any earthly 
blessing in such a temper as this, prays for it in the spirit of 
the Lord's Prayer ; and his prayer will be blessed to him, 
whether God grants it or refuses it. Remember then thgit 
we are authorised and encouraged^ and commanded too, in 
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Scripture, to make our wants known to God. But one 
man's wants are not another man's wants : therefore each of 
us must present his own wants to God in his own private 
prayers. Christ in his prayer has only mentioned the one 
bodily want which all mankind have in common, bread, or 
food. In very hot countries the inhabitants need little 
clothing : in dry and warm climates the people can live and 
sleep in the open air a great part of the year without hurt* 
Nay, our Lord himself had not where to lay his head. In 
no country does a person need new clothes or a new house 
every day in the year. Jesus Christ therefore, in this his. 
prayer -which he meant for the daily use of people of all 
climates and countries, says nothing about clothes or 
houses. But there is one thing which everybody in every 
country has need of every day ; and for this one thing wq 
are taught to ask. 

On the whole then, calling to mind how often in Scrip- 
ture oiu: christian life is compared to a journey and to a 
warfare, we shall not do ill in likening ourselves to soldiers, 
on active service, who must not think of houses, but must 
be satisfied to sleep in tents, or even under the naked sky, 
when occasion calls for it ; and who, when they have got 
their clothes, must take care of them, and not think of new- 
ones, till those they have are worn out. But their daily 
rations, their daily food, they may expect and ask for ; be- 
cause without it they would be unable to bear up against 
the toils of war, and would faint and fall by the way. Thus 
we too, the soldiers of Jesus Christ, may humbly ask our 
heavenly Father and our Commander to give us each our 
daily bread ; because without it our strength would droop, 
and our life would wither away, before we had finished the 
task which our God and Saviour has given us to do. There- 
fore, in praying for our daily bread we are in fact praying 
for life, and for such a portion of the necessaries of life, as 
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may support us through another day of the dangerous march 
toward the city of our Captain in heaven : we are praying 
that we may have all that is needful for us, in order that we 
may fight our way thither, until we are allowed to join our 
Lord, and to be with him for ever. 



VI. 

THE LORD'S PRAYER : Sixth Part. 
FORGIVENESS. 

L.UKB xi. 4. 

And forgive us our sins ; for we ako forgive eveiy one that 
IS indebted to us. 

T ENDED my last sermon by reminding you of the com- 

-*• parisons so common in the Bible, in which our life is 

likened to a jomney and to a warfare ; and I told you, that, 

in praying to God for our daily bread, we are in fact praying 

to him for what is needful in order that we may have strength 

to reach the end of our journey, and to fight our way 

through all the hindrances that beset us, to the city of our 

Lord and Saviour. But suppose a man to be a wayfarer, 

whether a soldier or a traveller, what is the thing which 

above all others would encumber and fatigue him on his 

march ? Assuredly a heavy weight, a great pack or load to 

carry, would be more against a man in a long journey than 

anything else one could mention. Many of you can lift a 

sack of wheat, and can carry it some little way. But thint 

of being condemned to walk from here to Devizes, or rather 

from here to Bath, with a sack of wheat on your shoulder 

every day for a month together. How soon would the 

stoutest man among you break down under such a load ! 
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He might contrive to stagger on a little way: but his 
strength before long would fail him ; and if he did not drop 
his load it would crush him. Now sin, — ^when a man is in 
his right senses, when he knows whither he ought to be 
going, — is a weight on the soul, and presses it down^ just as 
a weight on the back presses down the body. Many of you 
must have read or heard of poor Christian in the ** Pilgrim's 
Progress," how, after he had read awhile in a book given 
him by one Evangelist, that is, after he had studied the word 
of God, he felt a burthen on his back so heavy that almost 
bowed him to the earth. That burthen is an allegory to 
express the painful weight of sin, which is indeed a burthen 
to the awakened conscience, yea, a sore burthen too heavy 
for it to bear. When thus overweighted with the sense of 
guilt, how can the christian warrior march forward ? Nay, 
under such a load, how can he act the soldier in the fielc) ? 
A man who fights, needs to be nimble ^nd strong, and 
should have all his limbs free and unshackled. He must 
not go into battle tottering under a load : else a slight 
thrust will push him over, a slip will lay him on the 
ground. 

Therefore our Lord, after teaching us to ask for food, to 
support through the toil of our daily christian march, and 
to carry us through the hardships of our daily christian war- 
fare, bad us ask for the pardon of our sins ; because, unless 
we are pardoned, we can neither fight nor march to good 
purpose. This is the second petition in that part of the 
Lord's Prayer which we are now considering, the second 
petition which our Lord commands us to oflfer up for our- 
selves : " Forgive us our sins ; for we also forgive every one 
that is indebted to us." 

While a sense of guilt is lying heavy on a man, I said, he 
cannot, at least he will not, serve God to good purpose. He 
will not move forward on the road to heaven : he will not stand 
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his ground against temptation. The children of this world in- 
deed tell a different story. According to them the forgiveness 
of sins so freely offered to sinners in the New Testament only 
-encourages men to sin on. And so it may some. There may 
be, and I fear there are, persons so wretched and so foolish, 
as to abuse the blessed doctrine of forgiveness through the 
blood of Christ, to the dishonour of God, and their own ruin. 
There may be, and I fear there are, persons who think to 
take advantage of God*s mercy, and put off repenting year 
after year, saying to themselves, " We shall have time to 
repent by-and-by." Thus they go on, until God's judg- 
ment falls on them, and death overtakes them with all their 
sins unrepented of, and gives them over to judgment and 
to hell. What spirit can such persons be possessed by ! Do 
they fancy that they can cheat God ? Cannot they hear the 
voice of Scripture, which plainly declares that man cannot 
repent at will? Does not the Bible say plainly to men oi 
this stamp, — " Can the Ethiopian change his skin, or the 
leopard his spots? then may ye also do good, tiiat are 
accustomed to do evil." (Jerem. xiii. 23.) Does not our 
own experience too shew the truth of this ? Is it not the 
rarest of all things, to see a man, who has spent his life in 
sin and in forgetfulness of God, turn to God in good 
earnest in old age? You must have known many old 
people, some, I hope, religious, and some, I am afraid, 
irreligious. Now of those who really and truly died in the 
fear and love of God, after spending their latter days in his 
service, how many were converted and began to turn to 
God after they became old? Do you know three such? 
If you do, you know a great number. But I feel almost 
certain you can none of you recollect so much as three old 
persons, who died a godly death, after having lived imgodly 
till they grew old. If this be so, is it not a folly and a 
madness deserving stripes, — alas I what has a christian 
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minister to do with stripes ? — ^let me rather say, deserving our 
pity and our prayers, — ^is it not a sad, pitiable folly, brethren, 
for a man to stake his soul on this desperate chance of a late 
repentance, after a life of sin and ungodliness ? 

But, though the doctrine of free forgiveness to all who 
sue to God for mercy through the blood of Christ may be 
thus perverted and abused, it is still a blessed and a holy 
doctrine, and is well fitted to make men holy. Were men 
no better than beasts or devils, it might encourage them to 
sin. But considering what the true nature of man is, — that 
he has a conscience to be aroused, and feelings to be 
touched, and affections to be won, — this doctrine of forgive- 
ness ought to lead him, and does lead many, to God. 
Nothing can be more certain, than that sin cuts man ofif 
from God, and raises a bar which keeps him away. The 
Scripture compares it to a chain, which binds a man and 
holds him prisoner. Would you set the man free? You 
must break the chain : and that can only be done by tor- 
giveness. If you ask me how sin is a chain, I answer, it is 
like a chain, because it hangs about a man, and clogs him, 
and hinders him from seeking God. None of us like to go 
to a person, to whom we know we have given just cause of 
offence. The sight of such a person is irksome to us : we 
feel awkward and ill at ease in his company : we stay away 
from him as much as we can : if we are forced to go to him, 
we feel it a relief to get away again. So it is between man 
and man : so too is it between man and God. While we 
believe God to be offended with us, while our consciences 
tell us that we are at variance with him, we cannot be at 
ease in his presence. We dare not think of him : we dare 
not pray to him : we get away from him as far as we can. 
This is no new effect of sin : it has been so from the begin- 
ning. After Adam and Eve had committed the first sin, by 
eating the forbidden fruit, we read, that they heard the 
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vmcB: of the Lord God walking in the garden. Now mark 
vriist: follows: ''And Adam and his wife hid themselves 
donxL the presence of the Lord God amongst the trees of 
:&£; garden. And the Lord God called to Adam, and said 
tt» imiy Where art thou ? And Adam said, I heard thy 
in the garden, and I was afraid, because I was naked -, 
I hid myself." Naked he was indeed, with the worst 
of nakedness : his soul was naked : it was l3dng bare and 
open with the black stain of sin upon it : and Adam felt 
that it was so. This was the nakedness he was afraid of. 
He could not bear to feel the eye of God looking on that 
dark spot; so he went and hid himself. And do not 
sinners in the present day just the same ? Do they not 
try to hide themselves from God in business, in pleasure, in 
revellings, in idle company ? Do they not try all means in 
their power to fly from their own thoughts, and from their 
own conscience ? Do they not hate and dread serious self- 
examination above all things? because they know that in 
such moments God causes his presence to be felt ; and they 
are afraid to feel that God is looking on them. They 
cannot bear to tear the rag off from their festering sins : 
they cannot bear the torture of probing their hearts : they 
cannot abide the shame of seeing and knowing how bad 
their condition is. So they turn away from all serious 
thoughts of God in private, and from all serious talk about 
him with their neighbours. They shun all self-examination, 
and shut their eyes to their danger, with the desperate 
cowardice of a ruined man, who will not face a creditor, 
nor look into a bill, nor cast up an account-book. How 
must this end ? How does it always end with those who 
dare not face their earthly creditors ? Common sense and 
experience tell us : sooner or later in utter ruin. How 
then must such a course end with those who have God 
Almighty for their creditor ? Reason and conscience unite 
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to tell US : sooner or later in utter ruin. The man who will 
not look into the state of his afifairs in this world, must be 
ruined in this world : the man who will not look into the 
state of his soul, must be ruined for ever. 

Here are two sad truths plainly made out, that the 
consciousness of being sinners keeps men away from God, 
and that, in keeping away from God, we keep away from 
happiness : in turning from him, we rush into ruin. How was 
this evil to be remedied ? Looking at it with the eyes of a 
man, one should have said, there was no way. For the 
more men became sinners, the more need they had of God : 
yet the more they became sinners, the more afraid they 
were of coming to him. But God seeth not as man seeth ; 
in the depths of his merciful wisdom he discovered a remedy 
for the eviL That remedy in one word is forgiveness. He 
has come to us in the person of his Son, and has called to 
us in the midst of our sinful courses, saying, " Why will ye 
die ? I have no pleasure in the death of him that dieth. 
Only turn to me, and ye shall live." Return to the Lord, 
and he will have mercy upon you : retiun to our God, for 
he will abundantly pardcm you. This is the plan which our 
Father had devised for melting the stubborn naughtiness of 
men's hearts. He has begun with offering them forgiveness. 
It is easy to see how that one offer wholly changes the state 
of the question. A God who offers us forgiveness is no 
longer a terrible God, whom we need be afraid to look 
upon. He comes to us in a character of mercy, bringing 
hopeful gifts. Nay, he comes to us in a human form, like 
one of ourselves, that we may be less frightened at him, and 
readier to listen to him. Above all, he comes to us as a suf- 
fering man, to move our pity, as a man suffering undeservedly 
for our sakes, to awaken our gratitude and love; that so all 
the gates of our hearts may be thrown open to him, and that 
he may enter and take possession of them the more easily. 
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Was I wrong then in saying that the oflfer of free forgive- 
ness through Christ ought to lead sinners to God ? So it 
does lead those who have sense enough to feel that they are 
sinners. He who is labouring and fainting under the 
burthen of his sins will creep to the cross of Christ to be 
rid of his burthen. But he who does not feel the lump of 
sin to be a defortoity and a disgrace to him, he who does 
not desire to run the race set before him, and therefore does 
not feel the weight of those offences, which make him crawl, 
instead of running, — these men of course will not be 
anxious to be freed from a burthen which they do not feel : 
they will not be anxious for God's forgiveness; because 
they are not aware that they need it. The first lesson for 
us all to learn then is the evil and wickedness of sin. We 
must get a sense of our own unworthiness and guiltiness 
in the sight of God. Now this can only be done by a dili- 
gent study of the Bible, especially of the New Testament. 
E\'erything in the world about us is fitted to stupefy us, and 
to blind us to the true nature of sin. In the world it wears 
a mask and a disguise. But in God*s book it appears with- 
out a mask : we may see it there in all its hideousness. It 
is spoken of there, as they speak of it in heaven, and as 
Christ will speak of it when he casts it into hell. Therefore 
it is only by a diligent study of the New Testament, and of 
other godly books, that a man can gain a right sense of his 
guiltiness in the sight of God. But you must read with both 
your eyes open, and must listen with both your ears open : 
and one eye must be turned inward on your own soul: 
one ear must be opened inward to the whispers of your 
conscience. When you meet with any of those awful 
threats, which are scattered through Scripture against every 
kind of sin, you must not say to yourselves, " That does not 
apply to me." Your first thought should be rather, " It does 
apply to me, and was set there to give me warning.*- 
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The effect of sin, we have seen, is to frighten us away 
from God, to make us hide ourselves from him, as Adam 
and Eve hid themselves from him, to make us fly away 
from him, as Jonah fied from the presence of the Lord to 
Tarshish. Thus has it been more or less with all such as 
have had to struggle and to squeeze through the narrow 
gate which separates the ways of death and life. Every 
one, with the exception of the few who have had the happi- 
ness to enter the kingdom of heaven as little children, and 
to abide therein, — every one who has allowed the burthen 
of unrepented sin to grow upon him, must have felt at the 
outset of his christian march how that burthen encumbered 
him and pressed him down : he must have felt too that, had 
it not been for the hope of being delivered from his burthen 
sooner or later, he should never have had the courage to 
persevere. It is hope, the hope of being forgiven for 
Christ's sake, the hope, if we turn to God, of being received 
mercifully, as the prodigal son was received by his forgiving 
father, — it is this firm hope that bears a man up through, 
the dark and dreary season of repentance. For repentance, 
true repentance, is oftentimes a dark and stormy season. 
Were it not for the unfailing promises of Christ which, like 
the rainbow in the clouds, are a sure sign to the sinner that 
his trials shall have an end, and that the flood of his sorrows 
and iniquities shall not swell so as to drown his soul, — ^were 
it not for those comfortable promises which Jesus Christ in 
his Gospel makes to all such as will truly turn to him, many 
a sinner's heart would fail; he would say within himself 
" This repentance is too painful for me : I will go back to 
my former sins." Not that the service of sin is easy and 
pleasant, least of all to the awakened sinner. On the con- 
trary, no sooner does he return to it, than his bondage galls 
and frets him. But as a man in a fever tosses and turns 
about from side to side, seekmg rest for his body, and 
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finding none, so would it be with the awakened sinner, 
were he not supported by hope during the trial and struggle 
of his change. The terrors of the Lord would frighten him 
into repentance : and then the weariness of repentance 
would carry him back to sin. So the poor wretch would be 
driven backward and forward, never resting, yet never get- 
ting on. This is even now the state of many, in spite of 
God's promises : and it would be the state of all if Christ 
had not saved us from it But his promises and invitations 
are so clear and gracious, that many a poor soul is en- 
couraged by them to persevere in the work of repentance, 
painful as it may be : until at length God causes his mercy 
to shine forth on him, like a sunbeam from a stormy cloud, 
and speaks peace to his wounded spirit : and so the sinner 
knows himself to be forgiven, and hastens on his way re- 
joicing. In a word, as it happened to the paralytic man, so 
does it happen to us. When Christ had said to him, "Thy 
sins are forgiven thee ; arise and walk," he arose, and took 
up his bed, and went to his home. Thus we too are 
naturally palsied and lame and halt with sin : but when 
Jesus says to us, " Repent, and your sins shall be forgiven," 
we too are strengthened and encouraged to arise and walk 
in the paths of righteousness. We leave our burthen of sin 
behind us, and take up our bed, and carry it along with us ; 
that is, in our duty we find our rest. 

Let none of you say within himself, " This is all very well 
for gross and open sinners : but it does not apply to decent, 
well-behaved persons, such as I am." Remember that a 
man may sleep upon his burthen, instead of carrying it; 
and then to be sure he does not feel it. Yes, he may so 
sleep, and may even dream that he is moving onward : but 
he who moves only in a dream, will not make much way. 
Besides his dream must come to an end : he must awake at 
last. Does not St. John tell us, that " if a man saith he has 
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no sin he deceives himself, and the truth is not in him?^ 
Does not St James say, " In many things we all ofifend?" 
Surely these texts are plain enough. He who has never felt 
the burthen of his sins, and his need of pardon, will do well 
to ponder and consider them. Want of feeling is no proof 
of life and health, but the contrary. If one of my hands 
were benumbed, and had lost all feeling, I should know 
something ailed it. Were I speaking of it to a neighbour, I 
should probably say, " My hand is just as if it were dead.'^ 
Now this is the very way the Bible speaks of those whose 
souls are not awake to the evil of their nature : it says of 
them that they are ^^ dead in trespasses and sins." Be not 
deceived in this matter. Do not mistake a palsied con- 
science for a healthy one, a dead soul for a live one : do 
not fancy that, because you feel nothing, you have therefore 
no burthen on your backs. Rather let your fears be aroused 
by this very thing, that you do feel nothing. It is a symp- 
tom quite dangerous enough to call for all your watchful- 
ness. Set the looking-glass of Scripture right before you, to 
look yourselves well over therein. To that scriptural self- 
examination join diligent and hearty prayer. Pray to God 
to deliver you from the fiimes of self-conceit, which prevent 
your seeing yourselves clearly. Pray to him to shew you 
your sins. You will find an excellent prayer for that pur- 
pose in the last verses of the T39th Psalm, which you may 
use with a very slight alteration : " Search me, O God, that 
I may know my heart: try me, that I may know my 
thoughts. Shew me if there be any way of wickedness in 
me : and lead me in the way everlasting." Thus would I 
have you endeavour to quicken your consciences, that your 
sense of your misdeeds may carry you with double eagerness 
to your Saviour, — ^and that, feeling all the weight and bur- 
then of your sins, you may long the more to be freed from 
it, and may thus perceive how gracious the Lord is, in com- 
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manding us, when we pray, to say, Forgive us our sins : 
because, unless we had the hope of obtaining forgiveness, 
we could never draw nigh to God. 

But it is not simple forgiveness, that our Lord feas here 
taught us to ask for. He has been pleased to join a condi- 
tion to this prayer: so that, every time we repeat the prayer 
for forgiveness, we are to repeat the condition also. We 
are not to say, " Forgive us our sins," without adding, " For 
we too forgive every one that is indebted to us," These are 
the words as they stand in St. Luke : you are all aware that 
they are not exactly the same as those you are in the habit 
of using. You have been taught to say, " Forgive us our 
trespasses, as we forgive them that trespass against us." In 
the text we read, " Forgive us our sins ; for we too forgive 
every one that is indebted to us :" while in St. Matthew it 
stands thus, "Forgive us our debts, as we forgive our 
debtors." These little differences may serve to shew you 
how unimportant the words are in comparison with the 
meaning and the spirit. Whether we say trespasses, or 
whether we say sins, or whether we say debts, the meaning 
is just the same : and the meaning is what it really signifies. 
Perhaps it was to keep us in mind of this, and to prevent 
our making an idol of the words of his prayer, and using 
them as a spell or a charm, without giving heed to their 
meaning, — ^that our Saviour varied those words, and said, 
" Forgive us our debts," when he taught the people in his 
Sermon on the Mount, and " Forgive us our sins," when he 
taught them the second time in St. Luke. Our prayer, as it 
stands in the Prayerbook, is probably taken from the old 
version of the Lord's Prayer, used in early ages in this 

country. 

Now surely if any rule, if any motive could keep us all in 
peace and love with each other, it would be that in our 
daily prayers we are to declare to God, that we have for- 
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given every one who has offended us, and that we only ask 
for mercy ourselves in proportion as we shew mercy to 
others : Forgive us, as we forgive them. Shall we dare then 
to come before the God of truth, the God who knoweth all 
things, who sees into our hearts, and reads our very thoughts, 
— shall we dare come before such a God with a falsehood 
in our mouths ? Shall we lie to God in our prayers ? Who 
can be bold enough to do this ? Yet, unless we do it, we 
must either give over asking for pardon, and must depart 
altogether from God, and be content to remain under his 
wrath, or we must ourselves clean forgive every one who 
has offended us. Conceive a revengeful, unforgiving man 
repeating this prayer, which you all, I hope, repeat daily, — 
conceive a man with a heart full of wrath against his neigh- 
bour, with a memory which treasures up the little wrongs 
and insults and provocations he fancies himself to have 
received from that neighbour, — conceive such a man praying 
to God most High, to forgive him his trespasses, as he 
forgives the man who has trespassed against him. What in 
the mouth of such a man do these words mean? They 
mean . . . but that you may more fully understand their 
meaning, I will turn them into a prayer, which we will call 
the prayer of the unforgiving man : " O God, I have sinned 
against thee many times, from my youth up until now. I 
have often been forgetful of thy goodness ; I have not duly 
thanked thee ior thy mercies : I have neglected thy service : 
I have broken thy laws : I have done many things utterly 
wrong against thee. All this I know: and besides this 
doubtless I have committed many secret sins, which in my 
blindness I have failed to notice. Such is my guiltiness, 
Lord, in thy sight : deal with me, I beseech thee, even as 
I deal with my neighbour. He has not offended me one- 
tenth, one hundredth part as much as I have offended thee : 
but he has offended me very grievously; and I cannot 
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forgive him. Deal with me, I beseech thee, O Lord, as I 
deal with him. He has been very ungrateful to me, — 
though not a tenth, not a hundredth part as ungrateful as I 
have been to thee: yet I cannot overlook such base and 
shameful ingratitude. Deal with me, I beseech thee, O 
Lord, as I deal with him. I remember and treasure up 
€very little trifle, which shews how ill he has behaved to me. 
Deal with me, I beseech thee, O Lord, as I deal with him. 
I am determined to take the very first opportunity of doing 
him an ill turn. Deal with me, I beseech thee, O Lord, 
as I deal with him." Can anything be more shocking and 
horrible than such a prayer ? Is not the very sound of it 
enough to make one's blood run cold ? Yet this is just the 
prayer which the unforgiving man offers up every time he 
repeats the Lord's Prayer. For he prays to God to forgive 
him in the same manner in which he forgives his neighbour.. 
But he does not forgive his neighbour : so he prays to God 
not to forgive him. God grant that his prayer may not be 
heard ! For he is praying a curse on his own head. 

Such is the wisdom of the way, such the strength of the 
motive, by which our Lord has endeavoured to establish 
peace and good-will among his people. He has taught us 
that we cannot be forgiven, unless we on our part forgive 
all our brethren. Thus he has bound heavenly peace and 
•earthly peace together by the golden chain of prayer. We 
^cannot have, we are not even to ask for heavenly peace, for 
peace with God, unless our hearts bear us witness that we 
have done our utmost to keep at peace with every man, yea, 
even with those who have ill-used us, with those who have 
spoken evil of us, with those who have borne themselves 
proudly towards us, or have affronted and insulted us, or 
have done us any sort of wrong. 

Perhaps however you will ask me, what is meant by this 
forgiveness ? how are we to forgive our brethren ? The 
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answer is plain enough : even as we wish to be forgiven by 
God. The same kind of forgiveness, the same degree of 
forgiveness, which you desire of God, are you to shew to 
each other. What that is, let your own hearts tell you, your 
fears of hell, into which God might justly cast you for your 
sins, your hopes of heaven, which God for his Son's sake 
will throw open to the penitent and forgiving : let these tell 
you how you ought to forgive your neighbour. Or shall I 
rather send you to the old saying, which contains as much 
mercy and as much wisdom as was ever put by man into 
three words? the saying. Forgive and forget. Forgiving 
and forgetting is the pardon which we desire from God: 
therefore forgiving and forgetting is the pardon which we 
are to grant to man. 

But some will perhaps say,- — at least many have said, — I 
have heard it said many times, — " Well, I will forgive, but I 
cannot forget." What! is our memory then better than 
God's ? For he can forget, and has promised to forget, the 
sins of his people. Thus he saith by the prophet Jeremiah 
(xxxi. 34) : " I will forgive their iniquity, and I will remem- 
ber their sin no more." Shall God say this of our sins, which 
are so great that they rise up over our heads ? and shall we 
not be able to say as much of the petty offences of our neigh- 
bour ? petty, not in themselves, it may be, yet trifling, insig- 
nificant, small as a little mote, when compared with our 
great beams and mountains of sin against God. But what 
does God mean when he says, he " will remember our sins 
no more?" He means, that he will never think of them, 
and never mention them again. Cannot we do as much ? 
Cannot we, in looking at our neighbour's behaviour toward 
us, look at the better part of it, rather than the worse? Can- 
not we let our thoughts dwell on those points which make 
for him, or at least which tend to excuse him, while we turn 
away from those parts of his conduct which render his fault 
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ugh'er and more glaring? Cannot we take account of all 
those matters in our behaviour to him, which may have 
seemed to him in any degree harsh, or unkind, or angry, or 
disrespectful, or overbearing? It is not necessary that we 
should have meant them to be so. You know how easily 
mistakes arise, how easily the same thing may be construed 
in two different ways. Cannot we take account of the ill- 
judged advice of those false friends, who so often fan the 
flame of discord, instead of throwing water on it and extin- 
guishing it ? If we made due allowance for all these things^ 
our neighbour's offences would dwindle very much in our 
eyes : and all these allowances we ought in mere justice and 
fairness to make, whenever we think about his conduct But 
the best way is not to think of it at all, still less to speak of 
it : for, if we refrain from speaking of it, the remembrance 
will soon die away from our minds. It is by angry words 
that people are wont to swell the fire of their anger, and to 
make it bum more fiercely. Take away the fuel, and in 
time it will go out. 

This, my brethren, is the forgiveness that we must shew 
to others. We must not only forgive their offences against 
us, but we must forget them. We must never speak of 
them ; we must try never to think of them : we must look 
about for what may be said in excuse of them. Not only 
must we abstain from rewarding others evil for evil, from 
shewing them any unkindness : we must be just as ready to 
shew them every kindness in our power, as if they had never 
offended us. We must try to overcome them by kindness, 
to melt their hearts by pouring benefits upon them. For 
this is the forgiveness which we crave from God. We not 
only desire ihat God should forgive us, not only that he 
should blot out our offences, but also that for the sake of hig 
blessed Son, he should receive us into favour, and give ug 
the good things of heaven. 



Vll. 

THE LORD'S PRAYER: Seventh Part. 
TEMPTATIONS AND EVILS. 

Luke xi. 4. 
And lead us not into temptation : but deliver us from evil. 

/^F the petitions contained in the third part of the Lord's 
^^ Prayer, — the petitions we offer up for ourselves, — ^we 
have already considered two ; in which we utter our wishes 
to God with regard to the present and the past. For the 
present; we pray God to give us our daily bread, which 
means, as our Catechism teaches us, all such things as are 
strictly needful both for our souls and bodies. As to the 
past, we have besought him to forgive us our trespasses, and 
to deliver us from the weight and burthen of our sins. 
Having thus provided for the present and the past, it only 
remains for us to entreat ova heavenly Father to take care 
of us and help us through the future. This our Saviour 
teaches us to do in the last two petitions of his prayer: 
** Lead us not into temptation ; but deliver us from evil." 
These petitions, you will easily see, look to the future, the 
time to come : just as the petition for our daily bread looks 
to the time now present, and the petition for forgiveness to 
that which is gone by. 
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The christiaii soldier, — ^to use the comparison already 
employed more than once in these sermons, — the christian 
soldier, we will suppose, has received his rations; he has. 
been freed from the heavy load, under which he had groaned 
and tottered ; he has been fed and armed and eased of his 
burthen by the Spirit and the promises of God ; and he is 
now ready to set out on his day's march toward heaven. 
But the march lies through an enemy's country, and is beset 
with dangers, concealed and open. There are traps and 
snares and pitfalls for the unwary : there are the assaults of 
our great foe, and all the hindrances of every kind that he 
can stir up, to scare us back or stop us on our march, or at 
least to make us slacken our pace and loiter in our progress 
toward holiness. These assuredly are great dangers : so in 
order to prepare us for them, that we may not run into them 
blindly and rashly, our Lord has taught us to pray daily, not 
to be led into temptation, and to be delivered from evil. 
Thus the text divides itself into two parts ; first a petition 
against temptation, by which we may understand the snares 
and pitfalls placed along our road, — and next a petition 
against evil, that is, against all those more open dangers to 
which the christian soldier is exposed. Sin is evil, and the 
only real evil. The devil is evil, and the father of it. 
Wicked men are evil ; for they do evil, and forward it, and 
set an example of it, and entice others to it. From all these, 
and from all the hurt of every kind which they can do to 
our souls^ and bodies, we pray our heavenly Father to pre- 
serve us, when we say. Deliver us from evil 

Our first prayer to God then with regard to the time to 
come is, that he will not lead us into temptation. That 
God will not lead us into temptation ! What can that 
mean ? Can it mean that God has any pleasure in tempting 
us, in putting stumblingblocks and pitfalls across our road 
to heaven ? Not so, my brethren : harbour no such thought 
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against your God. He has expressly taught us by his 
apostle, St. James, that he tempts no man : " but every man 
is tempted, when he is drawn away by his own lust, and 
enticed." So it is not God that tempts us, but our own 
lusts, our own evil passions and desires and propensities : 
these tempt us, and entice us, and if we listen to them, 
draw us into sin. Every man, the apostle tells us, is tempted 
by his own lust, that is, by his own particular evil bent or 
propensity. All men have not the same evil bent, the same 
wrong bias. All are not disposed alike to the same wicked- 
ness : but some are more easily tempted by one thing, some 
by another. Some love their ease : some are eager after 
business : some are fond of pleasure : some prize money 
above everything: some care little about money in com- 
parison with power : some again are vain, and wish above 
all things to be admired, to be thought handsome, or clever, 
or learned, or wise. Some are hot and passionate ; while 
others are sullen : some are sluggish and fearful ; while 
others are rash and headstrong. In a word, every man, 
according to his temper and character, is liable to some 
particular temptation ; just as, according to the constitution 
of our bodies, we are each of us liable to some particular 
disease. All men, you know, are not of the same habit of 
body. Some are consumptive, and liable to disorders of 
the lungs. Others are of a full habit, and have most to fear 
from fevers. In the same way our souls are not all equally 
prone to fall into the same sin : but every one, as St James 
tells us, has his own lust, his own failing, his own weak 
point, which puts him in especial danger. 

Perhaps you would like an example or two, to explain 
this and show the truth of it. There are plenty of such in 
the Bible. Solomon, in spite of all his wisdom, was drawn 
away by his love of women : that was his temptation ; and 
it is one by which millions and millions have fallen. 
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Righteous Lot was betrayed into shameful crimes by the 
love of strong drink : that was his temptation ; and you all 
know how many are beset by it, and how easily those who 
give way to it roll from one sin to another. Balaam again, 
all prophet as he was, was ruined by the love of money : that 
was his temptation ; and by the very same Satan is every 
day catching thousands of souls. Here we have three men, 
highly and wonderfully gifted, who in other respects had 
great excellencies, each drawn away by his own lust. So 
that, since every man has such a root of evil in him, you may 
easily understand how much to be wished it is that we 
should not be placed in situations where that root would be 
encouraged to come up, and gather strength, and grow into 
a stem and branches of iniquity. It would be a great mis- 
fortune, you know, to a man with weak lungs, to call him to 
live in a cold, bleak air. So would it to a man with weak 
eyes, to fix him in a situation which required much study by 
candle-light. Now it is to the full as dangerous for the soul 
of the ambitious man, to be put into the road which leads 
to high stations, as it can be for the lungs of the consumptive 
man, to give him a house on a bleak hill. So is it just as 
dangerous for the soul of a man like Balaam, to have much 
to do with money-bags, as it could be for the sight of a 
weak-eyed man to spend his nights in hard study. 

What great reason then have we all to pray earnestly to 
God, for ourselves, and for our friends and relations, that he 
would not place either them or us in situations to call forth 
our evil propensities, and rouse them to mischievous action ! 
At present, it may be, they are asleep within us ; because 
God has placed us in a humble station, where the soil is ill- 
suited to the evil root ; so that it lies almost dead, and only 
shews itself in our wishes, in our fancies, and in our dreams. 
But were he to transplant us hence to some other soil more 
kindly to that root of evil, what a change for the worse 
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might ensue ! Our evil passion might take fire ; the evil 
root might sprout up ; the lust, which has hitherto been kept 
down and been barren, might conceive, and bring forth sin 
and death. All this might happen to any of us : and it 
would happen, I am convinced, to many, if God did not 
keep them out of harm's way. One often hears people 
saying, '* How I wish I were this ! — I wish I were that. — I 
should make such a figure, I should go on so fast, in such a 
line of life." One often hears people talking in this way, 
both of themselves and others. My belief, however is, that 
God knows how to choose our places for us better than we 
do. Whenever we see a strong desire of this sort thwarted, 
whenever we find a person, not mad with conceit, thinking 
himself fitted to fill a higher station in life, yet set in a 
lower, we may well suppose that God has some good reason 
for this. Perhaps that very thirst after fame, after rank, after 
riches or honours, which is now stunted by God's provi- 
dence to a mere wish, may betoken a feverish and dis- 
ordered state of soul, which, if it came to be pampered by 
opportunity, instead of being kept low and curbed, would 
get ahead and gain a mastery over the man, and hurl him 
into everlasting ruin. For as lust brings forth sin, so does 
sin, when wrought into act and deed, bring forth death. 

This then is one thing that our Lord means, by com- 
manding us to pray to God not to lead us into temptation. 
We are to pray that he will not place us in situations 
favourable to our bad passions, and unfavourable to our 
good principles. Thus much we may humbly hope that God 
will mercifully grant us. But though this is a very important 
part of this petition, it is only a part. The petition not 
to be led into temptation embraces a great deal more than 
this. For beside that root of evil, which I have been 
speaking of, and which we will call the taproot, every man has 
sundry lesser shoots of the same family. Such are the many 
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infinnities of the temper, haste, heat, coldness, carelessness, 

mdolence ; to say nothing of all the frailties belonging to 

the flesh. Now these are faults which pertain to man as 

man : they need no particular situation to ripen them, but 

will spring up almost everywhere. Whether we are lords or 

peasants, whether masters or servants, whether learned or 

ignorant, whether townsfolk or countryfolk : we must have 

tempers, we must have bodily appetites : and those tempers 

and appetites will expose us to trial more or less. Greatly 

then does it behove us to pray daily not to be led into 

temptation, seeing that our daily walk in life is hedged with 

so many dangers. We may fall in divers ways by our 

tempers : we may fall in divers ways by our bodies. We 

may fall by prosperity, which hardens and puffs up : we may 

fall by adversity, which sours, and breeds discontoat and 

envy. In praying therefore against temptation, we ask God 

to preserve us from all these downfalls ; or rather we ask 

him not to place us in circumstances, where our particular 

infirmities would be tried. For instance, in the mouth of a 

hot-tempered man, it would be a petition against everything 

that might stir his anger. In the mouth of a timid person, 

it would be a petition against anything that might fiighten 

hikn out of the right path. In the mouth of the obstinate, 

it would be a petition against whatever might foster their 

stubbornness ; and so on. 

We must not flatter ourselves however that this part of 
the petition will be granted in its full extent. We must not 
flatter ourselves that God will enable us to go through life 
without being exposed to any sort of temptation. For this 
world is a place of trial and discipline. Now without some 
kind of temptation we should have no trials, and no oppor- 
tunity of exercising several of the christian graces. It is 
only in war and in battle, that the soldier, — ^and the Chris- 
tian, remember, is God's soldier, — can learn his duty 
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thoroughly. He may learn to handle his arms in peace : 
but the coolness, the quickness, the watchfulness, the 
caution, the steady unbending courage, which distinguish 
the veteran from the recruit, are only to be gained on actual, 
service. So it is only by actual service against God's 
enemies, it is only by passing through temptations and 
trials, that the Christian can be trained to his work. He 
needs to be taught the lesson of his own weakness. He 
needs to be taught to watch and guard against die surprises 
and stratagems of the foe. He needs to be perfected in 
faith and patience. How is all this to be done, if he is 
kept, like a plant under a glass, from every breath and 
touch of temptation? No : we shall assuredly be led into 
temptation, whether we pray against it or not; because 
there is no earthly road to heaven but has its own pitfalls, 
and its own snares. This is a sad but certain truth ; and I 
should only deceive you were I to tell you otherwise. 

If this however be so, if all must needs be tempted, what 
is the good, you may ask, of praying not to be led into 
temptation? The good is great and plain. For though 
God will not keep us away from all temptations, he will so 
order the matter, if we pray to him and trust in him, that the 
temptations shall lose half their danger. He will preserve 
us from being surprised by them : he will proportion them 
to our strength : he will enable us to withstand them. '' In 
vain," (says the wise man, Prov. i. 17,) "is the net spread 
in the sight of any bird." Thus in vain will the snares of 
hell be set for us, if God opens our eyes to see them, and 
gives us wisdom to shun them. It is in this manner, if I 
mistake not, that God will answer our prayer to him, not to 
lead us into temptation. He will not take temptations 
altogether out of our way : but he will shew us how to 
escape them. He may perhaps now and then even lead us 
into temptations : but he will not leave us in the midst of 
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them. He will be with us to guide us through the peril. 
He will carry us safe through the fire and through the water, 
without suffering the fire to scorch us, or the water to come 
over our souls. 

Here a consideration occurs which must never be over- 
looked, — namely, that temptations derive all their power of 
hurting us from our own weakness. If we were not so frail 
and blind, they would be no temptations to us. As the 
Psalmist says (Ixxvii. lo), it is our own infirmity. There- 
fore, when God strengthens oiu: infirmities, he does the same 
thing as weakening our temptations. If you had a weight 
to lift, which was a little above your strength, so long as the 
weight remained the same, and your strength too re- 
mained the same, you would be unable to lift it. But if 
half the weight were taken away, you could lift it then : 
so could you, if your strength were doubled. It is the same 
with all temptations. They are dangerous in proportion as 
they are too much for us. Therefore God is sometimes 
pleased to lessen the temptations : at other times, by a still 
greater mercy, he is pleased to increase our strength to bear 
them. Thus, when a thorn in the flesh was given to St. 
Paul, we read (2 Cor. xii. 8) that he " besought the Lord 
thrice that it might depart from him." Now observe how 
this prayer was' answered. His petition was not granted. 
But " the Lord said. My grace is sufficient for thee : for my 
strength is made perfect in weakness." Observe too why 
the thorn was sent. St. Paul tells us : '' to buffet him, lest 
he should be exalted above measure." Such is God's way 
of dealing with his servants. He takes the sting out of the 
temptation, and tempers down its poison, till he turns it 
into a medicine for their infirmities. It is thus that the 
various temptations into which, or rather through which, 
God leads his people — partly by the watchfulness they 
oblige us to, partly by the graces they exercise, and partly 
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by the powerful searching medicines which God's good skill 
knows how to extract from them — it is thus, I say, that even 
the temptations and trials of those who truly love and fear 
God, are so overruled and ordered by him, that even they 
work together for our good. 

Moreover our Lord, by commanding us to pray against 
all temptations, has taught us both humility and caution. 
He has taught us humility, in commanding us to pray^ 
not against some temptations, but against all Nor does 
he say. Support us under temptations, but. Lead us not 
into temptation; as if the very approaching them were 
perilous. So that every temptation, however small, is dan- 
gerous to us, unless we are protected by God's Spirit. 
Surely this should teach us not to be high-minded, but to fear. 

So likewise should it teach us caution, such caution as is 
enjoined in every part of Holy Writ. We are not to enter 
into the path of the wicked, but to turn from it and pass 
away. We are not to look upon the wine, when it sparkles 
in the cup. We are to flee youthful lusts. The author of 
the Book of Ecclesiasticus tells us (xxi. 2) to " flee from sin 
as from the face of a serpent : for, if thou comest too near, 
it will bite thee." In vain do we pray to God not to lead 
us into temptation, if we run into it of our own accord. 
Now let me ask you, brethren, are you duly careful in this 
matter? Are you careful to keep yourselves and your 
families out of the ways of sin ? Are you on your guard 
against bad company ? But what is bad company ? Why, 
every company is bad to you, and every place is bad to you, 
if it occasions you to sin against God. Temptations, I said 
just now, draw their strength from our frailty. What may 
be no temptation to another man, may, from some weakness 
of character or disposition, be a crafly snare to me. There- 
fore it becomes me to avoid it. If you had a ditch to cross 
in the way to your work, and it was so broad that you could 
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not leap over it, after trymg and tumbling in once or twice 
perhaps, you would go round by the bridge. It would be 
no reason to you that neighbour such a one could leap it. 
You would say, " He is welcome to leap it then : but I can 
only leap into it : I have tried twice already : twice have I 
wetted myself, and dirtied my clothes : so I will not run the 
risk again. The safe way over the Ipridge is good enough 
for me." In like manner, if by frequenting such a place, or 
such a company, you find that you have fallen once or twice 
into sin, listen not to the tempter when he bids you try 
again. Say within yourself: "I have tried too often 
already : I will run no further risk of hurting and dirtying 
my soul. Christ has cleansed it with his blood : it is too 
precious a thing to be polluted." 

I have still to speak to you of the second petition which 
Christ has commanded us to offer up with regard to the 
future, the petition that God will deliver us from evil, or 
rather from the evil one : for so perhaps the word may be 
more closely translated. This petition is in fact the same 
which our Lord, on the night he was betrayed, offered up 
for his apostles ; when he prayed to his Father, " not that 
he would take them out of the world, but that he would 
keep them from the evil," — that is, from the evil one. (John 
xviL 15.) Therefore our Catechism, in explaining this peti* 
don, teaches us to understand it as a prayer to God, that 
he will keep ns fiom all sin and wickedness, and from our 
ghostly enemy, and from everlasting death. It is from our 
ghostly enemy, the devil, who is the author of all evil, and 
from all sin and wickedness, which are his works, and from 
everlasting death, whidi is the portion appointed for him and 
his, that we are to pray to our heavenly Father to deliver us. 

Here it is wortii fdiile to remark the difference between 
the notion of evil which the Bible teaches, and the notioo 
of evil which the world teaches. If you ask a man of die 
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world what evil is, he will tell you, eveiything that gives you 
pain, or annoys you, or makes you uncomfortable. Bad 
health, for instance, he will say is an evil ; a lazy servant is 
an evil ; a hard master, a quarrelsome neighbour, are evils : 
so is a damp house : poverty again is an evil ; afflictions of 
all kinds are evils. If he troubled his head about state 
affairs, he would add §\ich and such things in the govern- 
ment of the country, which he wished to see reformed or 
done away. In short, evil, according to the worldly man, 
is whatever troubles the body, or interferes with our worldly 
prosperity and comfort. But is this the Christian's notion 
of evil ? Is this the answer which St. Paul or St. John 
would have given, if any one had asked them what evil is ? 
They would tell you that the only evil of any consequence 
is what is against the will x)f God. So that the devil is 
above all the Evil One ; because he is the great opposer of 
that goodness, which God wills and delights in. They 
would tell you further, that, in proportion as anything draws 
us nearer to God, it is good ; in proportion as anything 
draws us away from God, it is evil. Sin therefore is the 
greatest evil which a Christian has to fight against, and to 
dread : because it is the chief hindrance which keeps us 
from God, the great partition-wall between us and him. 
Were there no such thing as sin in the world, we should be 
with God, as Adam was before the Fall. The pure in 
heart, — they who are free from inward, as well as from out- 
ward sin, — our Lord tells us, shall see God. Yes, even in 
this life they have a spiritual perception of him with the 
eyes and senses of their souls ; the vapours of sin, which 
conceal him from us, being in their case nearly swept away. 
The thick cloud which hides God from the sinner, is to 
them little more than a misty veil, through which they are 
permitted to catch glimpses of his excellences, and to see 
him, though only through a glass, and darkly. But the 
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sinner has no such glimpses ; for to him the glass is stained 
and blackened by the smoke and foulness of his sins. So 
that sin is doubly an evil It is an evil, because it spreads 
a fog over the understanding, and hinders it from seeing 
God : and it is an evil, because it winds a chain round the 
heart, and fastens it down to the earth and the things of the 
earth, and hinders it from rising up to God. 

Now which of these notions of evil is the truer? the 
Christian's, or the worldly man's ? They are totally different. 
The one looks at the annoyances of the body, the other at 
the clogs of the soul. The one speaks of those things which 
make us ill at ease here on earth, the other of those things 
which keep us back from heaven. The man of the world 
looks to himself, and calls those things evil which are dis- 
pleasing to himself: the Christian looks to God, and calls 
those things evil which are displeasing to God. Which of 
these two accounts is the truer ? Which is the truer and 
the wiser way of judging of things ? to measure them by 
reference to God ? or to measure them by reference to our- 
selves ? Moreover which have we most reason to be afraid 
of ? a hurt to our bodies? or a hurt to our souls ? Which 
hurt will sink the deepest? which will last the longest? 
Death, my good friends, the great and fatal hurter, Death, 
from the graves around us, has a voice to answer these 
questions. The inmates of those graves were once as much 
alive to all the pains and annoyances of the body and of 
the world, as we can be. They suffered as much in their 
days from sickness and afHtctions of every kind. What are 
they the worse for it now ? What does their dust feel now 
of all those pains and pinchings, which they deemed so sore 
and intolerable? No more than any of you feel of the 
sicknesses you went through when lying in your cradles* 
Do you remember any of those sicknesses ? Can you feel 
the pain you felt when you were teething? Can you call 
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back the taste of any nauseous medicine which you may 
Imve taken when a year old? Then, but not else, may 
the corpses in the churchyard still feel the pains they 
went through when alive. Death ended all those pains. 
Death, in giving our bodies their last wound, frees them 
from all pain afterward. But the same death, which closes 
the pains of the body, opens and begins the sufiferings of 
the soul — sufferings exceeding bitter, and hopeless, and 
without end. Is not this then the true evil? is not this 
the thing to be really dreaded? this second, this everlasting, 
everfeeling death. My brethren, in the same degree in 
which this second death, the death of the soul, is worse than 
the first death, the death of the body, in the very same 
degree must sin, the evil of the soul, be worse than any evil 
which can befall the body : for sin, it is written, brings forth 
death. These then, and not the annoyances which the 
worldly man makes so much of, are the evils which should 
rise up before our hearts and minds, when we pray to be 
delivered from evil. These are the evils against which the 
Church, in the spirit of the Lord's Prayer, lifts up her voice, 
crying to her Saviour and her God, " From sin, from the 
crafts and assaults of the devil, from thy wrath, and from 
everlasting damnation, good Lord deliver us." 

But it may be asked, and will be, I dare say, by some, 
"Is not bodily pain then an evil? and sickness? and 
poverty ? and the loss of friends ? are not all these evils ? " 
Yes, undoubtedly, to us they are lesser evils : and, as such, 
we may pray against them. Our Lord himself prayed thrice 
that his cup of suffering might pass away from him. In this 
too we are permitted to follow his example : so long as we 
bear in mind that at the worst they are only lesser evils, and 
that in the end it is not unlikely they may prove to have 
been for our good. If any man ever suffered the sufferings 
of the body, — and those of the heart too, from false brethren. 
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from ungrateful disciples, from the slanders of his enemies, 
and the desertion of his friends— the apostle Paul suffered 
them. Yet how does he speak of them? "Our light 
affliction," (he says,) " which is but for a moment, worketh for 
us a far more exceeding and eternal weight of glory." This 
is the true way to think of earthly pains and sorrows, — that 
they are light beside the evils of the soul, — ^that they are 
only to last a moment, as it were, in comparison with eternity, 
above all, that they may be the means, if we bear them 
patiently, of raising us to a height of glory. I spoke a while 
ago of God's medicines. Now if God can extract health 
and strength for his people even from the poison of tempta- 
tion, much more does he do so from the bitterness of 
affliction. Therefore let us never be impatient under the 
chastening of the Lord, nor faint when we are rebuked by 
him; for "whom the Lord loveth he chasteneth, and 
scourgeth every son whom he receiveth." Now chastening 
for the present seemeth "grievous: nevertheless afterward 
it yieldeth the peaceable fruit of righteousness to those who 
are exercised thereby." (Heb. xii. 6, ii.) Grievous then as 
the chastening may be, if it )delds the fruit of righteousness, 
if it works out a weight of glory for you, if it prepares and 
refines you for the happiness and the purity of heaven, — 
would you forego it? Of some it is written, that " through 
much tribulation they must enter into the kingdom of God.** 
Would you give up the kingdom of God, the everlasting 
joys of heaven, rather than go through the tribulation, which 
by God's appointment is to lead you thither ? Rather glory 
in your tribulation, remembering that " tribulation worketh 
patience." 

Seeing therefore that worldly afflictions are grievous so 
long as they last, we may indeed pray against them. But 
such a prayer must be offered up with a full sense of their 
comparative insignificance, lest we be troubled by them 
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above measure. It must be offered up moreover in humble 
reliance on the wisdom and goodness of our heavenly Father, 
lest peradventure we should be praying against a blessing. 
In a word, we must pray against them with an if. But our 
sins need no if in praying against them. Their danger, 
their burthen, their grievousness, their shame, their curse, 
we know too well from sad experience. God himself has 
declared them to be evil. Therefore they should be the 
evils uppermost in our minds, when we say, " Deliver us 
from evil." 

I have now explained the last petition in the third part 
of the Lord's Prayer : and with this the short form of it, 
which we find in St. Luke, ends. St. Matthew gives a 
longer form, which we are accustomed to make use of, and 
adds a fourth part by way of conclusion : '* for thine is the 
kingdom, the power, and the glory, for ever and ever." 
The meaning of this conclusion it will not take many words 
to shew. It contains our reasons for praying to God : be- 
cause the kingdom is his, — ^he is the king and ruler of all 
the world ; the power is his, — so he can grant our requests ; 
and the glory of our deliverance is and will be his. By our 
salvation he is and will be glorified : and our duty is to 
seek not our own glory, but his, which endureth for ever 
and ever. Herewith the prayer ends, by leaving the image 
of eternity before us. 

Thus have I endeavoured to show you as much as I can 
of the meaning of this wonderful prayer. What love to God, 
what desires of holiness, what a disregard of earthly things, 
what longings for heavenly things, have we found in it! 
And why, suppose you, did our Lord teach us a prayer so 
fiill of all these blessed feelings ? Was it not that, by our 
saying it over day after day, the excellence of such feelings 
might be kept ever before our minds, and the love of them 
might be wrought into our hearts ? This is the true pur- 
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pose of the Lord's Prayer : if it do not this in some degree, 
it does nothing. Therefore I say not to you, repeat the 
Lord's Prayer, but practise the Lord's Prayer: make its 
petitions the rule and model of your lives : and may God 
prosper your endeavours to practise it, to the health and 
comfort of your souls. 
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